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MEGILLAT TAANIT AS A SOURCE FOR 
JEWISH CHRONOLOGY AND HISTORY IN 
THE HELLENISTIC AND ROMAN PERIODS 

By Solomon Zeitlin, Dropsie College. 

CHAPTER VII 
MEGILLAT TAANIT: TEXT AND TRANSLATION. 144 

146 :Iiro nsDDi' i6 h jinnspoi pm nt«jmni> 145 1& n nw j^n 

vb n STcn npinx ,48 nu [twon njn] ,47 p*n tmT b**i jd I. 
■•ran aniriN 161 nijtid spD nj? [i] 150 fro twonoi :[jvn] " 9 "7Sdk6 

,E, :nsDD^ t6n [wyoxri] "' 

114 In editing the text of the ' Megillah ', I consulted Neubauer, Medieval 
Jewish Chronicles, II, Oxford, 1895 ; G. Dalman, Aramaische Dialektproben, 
Leipzig, 1896 ; Derenbourg, Essai sur Vhistoire et la giographie de la 
Palestine, &c, Paris, 1867, p. 442 ; Graetz, Geschichie der Juden, III, 2, 
p. 559 ; M. Schwab, Actes du onzieme Congres international des Orientalistes, 
Paris, 1897, 4 e section, p. 199, and also some notes by Schwab, giving 
Dr. A. Marx's views, in the Revue des Etudes Juives, 1900, pp. 266-8 ; 
Sedah la-Derek by Menahem ibn Zerah, 247D-248, and also both the 
Talmud-Babli (in the Munich MS., and also photographs of MSS. of the 
British Museum and the Bodleian Library) and Talmud Jerushalmi. The 
Megillah is mentioned in Halakot Gedolot, p. 615 (ed. Hildesheimer), in the 
Siddur of Rab Amram Gaon (ed. Hildesheimer, p. 193), in Mahzor Vitry, 
p. 229 (ed. Hurvitz), and also in Kol Bo in its regulations concerning fasts. 
The ' Megillah ' was first printed with the Seder 'Olam Rabba and the 
Seder 'Olam Zuta and Seder ha-Kabbalah Mantua, 1513. It was again 
printed — this time in Basle, by Ambroise Troben— in 1580, also in Amsterdam 
in 1711, and in Hamburg in 1757, with notes by Jacob Israel Emden ; 
Joh. Meyer, Tractatus de temporibus et festis diebus Hebraeorunt, etc. 
Accedit fWJttl JvJD, Volumen de ieiunio, Amstelaedami, 1724. Besides 
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nya-wa naoob t6 n cbvny "w naun Twa nyassa 154 11. 
Nrtai jnpjn naDD^ 158 *6 h x-pyr xnDa [tid^j] ,55 ira -icy 
wW>a i^taanN ira nyaen pcya id^-pd 157 K-ipn ya ipsa ira 

idWiTOfi mwD] 158 
-0V m ncona : -11s wo ^jd iwnx jvd3 iw nyaisa ,59 III. 
p-icya m : nnypa ww jne> nn <e>js ta rra -icy nwai nra 
: d^citdi rrnrpD 164 wdioh l^QjriN 163 nu nc»m 
[: naDoi' n^ n] 166 Kmna nao tny nona [icy] nyansa 165 IV 

this we have Warsaw and London editions. Scholars who have done 
most work in connexion with our Megillah are Derenbourg, Graetz, Schwab, 
as mentioned above; J. Schmilg, Ueber Entstehung und historischen Werth 
des Siegeskalenders Megillath Taanith, Leipzig, 1874 ; P. Cassel, Messianische 
Stellen. An English translation of this Megillah is given by Edersheim, The 
Life and Times of Jesus, v. II, pp. 698-700. See Steinschneider's biblio- 
graphy in Geschichtsliteratur des Alien Testaments ilber Megillath Taanit, 
Berlin, 1885. A full list of scholars whose opinions or views I cite I shall 
give wherever it is essential. 

"« Parma, rNjyn&6. 

"« According to the Jerushalmi (Taanit 66 a) : i6 "H KW fox 

pro K"jynr6 td n pnnspo tina iadd!?. 

147 Not found in Jerushalmi Megillah 70 c ; in Jerushalmi Taanit 66 a. 

148 DpnN, Jerushalmi Megillah 70 c ; Jerushalmi Taanit 66 a, ipIT'l. 
1,9 Not found (in parallel) in Jerushalmi. 

150 Not found in Babli Taanit 17 b. 1! » P. JlpDN. 

1K Not found in Parma MS. 

us* in m. ms. is tojnaan &un arnrvto dwd naDD^ nVi. 

164 In P. fifth of Iyyar; in Sedah la-Derek, On 17th of Iyyar. 
156 Not found in Babli Hullin 129 b. 

156 m. adds nyjnrr? j6*n. 

157 M. D'tOpH; in Sedah la-Derek, SHp^D. 

158 In M. not found ; in Sedah la-Derek no mention of this day. 

**> p. nyaca ; m. -caita. 

16(1 p. is ; m. -ie\ 161 m. nia tDiveai na -©nana. 

162 Babli Sanhedrin 91 a : On the twenty-fourth of Nisan ; Sedah la- 
Derek : 21st (of Sivan). 

163 p. ii>tM. »»* p. obmv jD. 

165 P. nyaiNa; Sedah la-Derek has VIDrO t"3. 

166 In P. not found. 
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p-i»sn :naD»i> xb n twna "ys jot 3X3 -wy ntwna V. 

:w3h|j wan .to 168 nya-ixi 167 
: *i3dd!> xb "i d^vt -W najn [dv] ,7 ° W>«a nyaaa 169 VI. 
: d^wd [1 rmm] m 'son [ipsa] (i^mnx) "' rva nt?y nyat?a 

:twn k5»opJ> wan rv3 p-ini jncya 
• k>-idb> jo Nmans 174 n^oinx 173 nana xn^na VII. 
piwa : wnw jo mmo nnnDK jwrnoa ""' xn^ni proa vin. 
wi!>d nan rva nyaen jnwa :frw [n-ii^] 1715 n-pnx rva ncom 

isnaio i>y pd*d^> 
dv] 178 rva nya&>a : xnm jo xnicD livoanN 177 taaa an^na IX. 
jnro .'[laDD^ *6 n] 180 twna in dv fin ini 179 ;ne>ya :[ao 
naoo^ &6 n pov swon naan 181 dv rva -&>Dm 
: wn ^y snt^aa [n] ,63 naw m naoa toaeni p-ipjn X. 
n^oa rva jnni hot : iddc!? xi> hi an dv oapa pna XI. 
syom pTjo .•idd^ k^ n t*bvii> nxns^ nwD noxn xm'ay 

SD^CrV )D [W&O] 184 DttVtMK ^Bjnt* fV3 

rva ie>y jnna :tnt3D nynn dv Yixa njnwiai twena XII. 
nconai rva ncy nyanxa : Topa dv rva nt?y ni>na : jwd 185 dv 
rv3 nt?y 188 nnea :*iaDoi> xi> n [jwn] 1 * 7 x-ms [w]"° rva ntry 

!" Babli Bababatra 115b; Munich MS. has tWOm. 

168 Babli Baba batra 155 b, n3Da. 

189 In P. nyanxa, likewise in Sedah la-Derek. 

170 Not found in P. m P. 1pS3. m Not found in P. 

173 Babli R. ha-Shanah i8b, n^D3. 

" 4 In some editions by mistake NnaTlK. 

"5 In Sedah la-Derek : ' On the sand '. " 6 Not in P. 

m M. ny. 178 Not in P. 

1™ Babli Yoma 69 a : 'On 25th' (of Tebet). 

180 Not found in P., but it is in Babli Yoma 69 a. 

181 Babli Shabbat 31 b, JWK tWOn fiaum ''DV. 

182 p. NaTf. 183 So i n p. lsi Not found in P. 

185 So in Jerushalmi Megillah 70 c, Taanit 66 a; Babli Taanit 18 b T 
DWHIB ; in §edah la-Derek this day not mentioned. In B. MS. it reads 

nonna. 

186 So in Babli Taanit 18 b, Megillah 5 b ; not in Jerushalmi' s parallels. 

187 Not in Jerushalmi, ibid. 188 P. MW3. 
VOL. X. R 
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iop rra ~\w I9 ° njnea : isdd$> x$> n d^t -w a:3ab m me* 
jfns mm 183 pint 192 jvai D*pi»a m kmb3 xnsD nD^s £»v troop 
p»jn : [\\rb nroi 196 ] kidd^ nds? ids rra ppsn : [bai^ mb m ] 
n] unniK p I96 ;nv nh '•tmn^ nmd smw nnx ira n^dfii 
nDs 189 [tun nmp p 188 ] tii!>j/ ■'inn wn b jn!> M7 [:iSDDi5 t6 

200 :te 

These are the days on which one is not allowed to fast, 
and on some of them it is not permitted to mourn. 

I. (a) From the 1st until the 8th of Nisan was estab- 
lished the Daily offering, — mourning is forbidden. 

(b) From the 8th thereof until the close of the festival 
(of Passover) a holiday (of one week) was declared during 
which it is forbidden to mourn. 

II. (a) On the 7th of Iyyar was the dedication of the 
wall of Jerusalem, and it is forbidden to mourn thereon. 

(b) On the 14th thereof (was slaughtered) the Minor 
Passover, on which it is forbidden to mourn. 

188 So in Jerushalmi Taatiit 66 a ; J. Megillah 70 c. 

190 Not in Jerushalmi Taanit 66 a, but is so in J. Megillah 76 c. 

191 So in Jerushalmi Megillah 70 c ; P. D13?3. 

192 So in Jerushalmi 70 c. 

198 So in Jerushalmi Taanit 66 a and J. Megillah, ibid. 

194 Not in P. nor in Jerushalmi. ibid, 

196 It is found in Jerushalmi Taanit 66 d, and there we read ttDJ? ?3 [IDS. 

196 P. KITHIN • iCOriBO, so also Munich MS. 

197 Not found in B. 

198 Neither in J. Taanit 66 a nor in J. Megillah 70 c; see the whole 
passage there. 

199 So in Jerushalmi, ibid. 

200 Gaster, in his article, 'An unknown Hebrew Version of the History 
of Judith' (see Proceedings of ihe Society of Biblical Archaeology, reprinted 
March, 1894), is of the opinion that the passage in Cod. Heb. Gaster, 
No. 82, fragment 1723-1733, XXf T1SU 12>J? rOlOBO :p31 1M1 TVSVO 
< • . tOil DlpvD n?JJ£J', refers to one of the holidays mentioned in our 
Megillah. This is not, however, acceptable. The reference to this holiday 
is in Hebrew, whereas our Megillah is entirely in Aramaic. 
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(c) On the 23rd thereof the garrison departed from 
Jerusalem. 

(d) On the 27th thereof was discontinued payment of 
the tribute (from Judah and Jerusalem). 

III. (a) On the 14th of Si van the tower of the Fort 
was captured (see No. XXI). 

(b) On the 15th and 16th thereof the people of Beth- 
shean and the valley were exiled. 

(c) On the 35th thereof the publicans were removed 
from Judah and Jerusalem. 

IV. On the 4th (10th) of Tammuz the book of decrees 
was removed (on which it is not allowed to mourn). 

V. {a) On the 15th of Ab, the day of Xylophoria, it is 
forbidden to mourn. 

(b) On the 24th thereof we returned to our Law. 

VI. (a) On the 7th of Elul was the day of the dedica- 
tion of the wall of Jerusalem, on which it is forbidden to 
mourn. 

(b) On the 17th thereof the Romans evacuated Judah 
and Jerusalem. 

(c) On the 22nd thereof we began to slay the wicked. 

VII. On the 3rd of Tishri were removed the ' mentions ' 
on documents. 

VIII. (a) On the 23rd of Heshvan the Sorega was torn 
away from the Azarah. 

(b) On the 25th thereof the wall of Samaria was cap- 
tured. 

(c) On the 27th thereof they began again to bring the 
offerings of fine flour upon the altar. 

IX. (a) On the 3rd of Kislev the images were removed 
from the Court. 

(b) On the 7th thereof (a holiday). 

R a 
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(c) On the 21st thereof was the day of Mt. Gerizim (on 
which it is not allowed to mourn). 

id) On the 25th thereof is the day of Hanukkah : eight 
days it is forbidden to mourn. 

X. On the 28th of Tebeth the Sanhedrin sat in 
judgement. 

XI. (a) On the 7th of Shebat is a holiday, whereon it 
is not allowed to mourn. 

(b) On the 22nd thereof the work on what the enemy 
commanded to bring into the Temple was stopped ; not 
allowed to mourn. 

(c) On the 28th thereof Antiochus (the king) departed 
from Jerusalem. 

XII. (a) The 8th and 9th of Adar they supplicated 
and sounded blasts for rain. 

(b) On the 1 2th thereof is the day of Tyrian ; see 
No. XXIX. 

(c) On the 13th thereof is the day of Nicanor. 

(d) On the 14th and 15th thereof (are the days of) 
Purim, on which it is not allowed to mourn. 

(e) On the 16th thereof was begun the building of the 
wall of Jerusalem ; it is forbidden to mourn thereon. 

(/) On the 17 th thereof the Gentiles arose against the 
refugees of Sepphoris in the province of Chalcis and in 
Beth Zabdain, but there came salvation (to the Jews) ; see 
No. XXX. 

(g) On the 20th thereof the people fasted for rain (and 
it descended). 

(h) On the 28th thereof the glad tidings reached the 
Jews that they were not to be restrained from the study 
of the Law. It is not permitted to mourn thereon. 

It is obvious that the text of the Megillah is arranged 
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according to the sequence of the months and not in chrono- 
logical order. To establish the historical relation between 
the events commemorated in the Megillah, and to interpret 
these, it is necessary to rearrange the various dates in 
a chronological setting. The following diagram is an 
outline of the events which underlie the celebrations de- 
scribed in the Megillah, and which fall into four main 
periods : 

A. The pre-Hasmonean Period. 

B. The Hasmonean Period. 

C. Roman Period till 65. 

D. The Great Revolt, 65-66. 

E. Miscellaneous. 



CHAPTER VIII 

A. The Pre-Hasmonean Period. 

I. From the New Moon of Nisan (until the 8th thereof) 
the Tamid was established. 

According to the Scholiast this holiday commemorates 
the triumph of the Pharisees over the Sadducees when it 
was decided that the daily offering (Tamid) should be 
provided at the expense of the community (paid for out of 
the public treasury), in opposition to the view of the 
Sadducees who maintained that it should be paid for by 
individuals. This is also the generally accepted view. 201 
It does not explain, however, why the fete should be 
protracted over seven days nor does it offer a reason for 
the particular selection of the week between the ist and 
the 8th of Nisan to commemorate that Pharisaic victory. 
The Scholiast lightly passes over these difficulties by 
assuming »"Y QINtPjJ tflftV UWn ]mw, that the debates which 
ended in that victory continued for a week — the first in 
Nisan, but this explanation is without support or corrobora- 
tion. Dalman 202 thinks that this holiday commemorated 
the setting up of the Tabernacle by Moses in the Wilderness. 
This is not acceptable since the Tabernacle is not mentioned 
at all in the Megillah. 

In my opinion, this holiday was instituted in memory 

201 Graetz, Geschichte, III, 2, n. 1. See also Derenbourg, Essai, p. 444. 
Schwab, Actes du Xl me Congres International des Orientalistes, Paris, 1897, 
Section 4, pp. 233-6. 

202 Ammdische Dialektproben, p. 32. 

244 
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of the dedication of the Second Temple when the Jews 
returned from Babylon. The dedication is described in 
Ezra 6. 15 : ^3 mm . . . tik nfb nr6n ny m nrva awt 
nnna nn xn^K iva rain arvhi "03 inm wb) twna tane*. 
' And this house was finished on the 3rd day of the month 
Adar, . . . And the children of Israel, the priests and the 
Levites, and the rest of the children of the captivity, kept 
the dedication of this house of God with joy.' It is clear 
that the text must be emended , the correct reading being, 
not the 3rd, but the 33rd of Adar. The latter is found in 
the Septuagint and also agrees with 3 Ezra 7. 5, and Antiq., 
XI, 4. 7. 203 In accordance with the prescribed require- 
ments of Exod. 29, the following seven days were DWPO '•D' 1 , 
days of Consecration. This is also the tradition of the 
Talmud, which further corroborates the reading of the 23rd 
of Adar in the biblical text. The Talmud Menahot 45 a 
reads: w 'n -b nox nenvr? Trip wb& ir runs "»dik rrnrp 'n 
:ncD wa \y~\prw T" 3 sitv , » , 3 wpn owfe. R. Judah 
says : ' This passage is destined to be interpreted by Elijah. 
R. Jose said unto him : They observed the sacrifices of 
consecration in the days of Ezra even as they were observed 
in the days of Moses.' The passage referred to by R. Judah 
is Ezek. 45. 1 8, mom con npa p na npn enrr? insa jie*na 
unpen. What Rabbi Judah could not understand was the 
sacrificing of a sin-offering on the New Moon, when the 
burnt offering was really the New Moon offering (Num. 
28. 11). To this R. Jose rejoined that Ezekiel's description 
of the sin-offering had no bearing on the character of the 
days as New Moon, but to the dedication of the Temple 
which was celebrated on that day, that is to say, just as in 
the days of Moses the seven days following the completion 

208 Guthe, Gesch., p. 248 and also D. C. Siegfried, ed. D. W. Nowack. 
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of the Tabernacle were days of consecration, after which 
the dedication proper was celebrated; so in the time of 
Ezra the seven days following the completion of the Temple 
on . the 23rd of Adar were days of consecration, after 
which, on the 1st of Nisan, the Dedication of the Temple 
was duly observed by the sacrifice of the sin-offering (cp. 
Lev. 9. a). It was on this day also that the Tamid was 
sacrificed for the first time, or in the words of the Megillah 
KTDn DpinK, the Tamid was established, or re-established, 
and the following week, that is, until the 8th of Nisan, was 
observed as a holiday. 

In this connexion, the following passage in Seder Olam 
(ch. VII) is significant: intoi -ntaa'aa csotan (w ')) i^nnn 
1»i>C JD'33. One is naturally confronted with the question 
whence did R. Jose, the author of the Seder Olam, derive 
the notion that the Tabernacle was set up 'on the 33rd 
day of Adar', when in Exodus it is stated explicitly 
"Tjno bm pB>o na a>pn tnrr> tnx3 jwstnn trtnn nva (cp. 
Exod. 40, 3) and the actual setting up of the Mishkan 
is described in Exod. 40. 17, lVJB>n naaa JiEWin BHrO Wl 
pBton Dpin &irb ITOtt. 204 The view of R. Jose becomes 
even more perplexing when it is taken into account that 
Rabbi Akiba, who was R. Jose's teacher, was of the opinion 
that the Dwi>D »0» began with the 1st of Nisan, in other 
words, that the Tabernacle was completed then and not on 
the 33rd of Adar. 205 If then R. Jose, his pupil, differed 

201 Cp. Ibn Ezra on Exod. 40. 38 ; Lev. 9. 1. 

205 Sire 68 ed. Friedmann : QtK E>Sji> DWED 1*H "WH D'TON Wl 

fiD 1 ? utom iiT3Ni mb indd3c px5>to bttwa ioin xypy '-\ vn »o 

HDD 31JJ3 nrni? Ctnbv WIV W. This could only be if we consider 
the seven days of dedication as having commenced on the first of Nisan and 
continued to the eighth, and that on the eighth day Aaron and his sons 
began to offer their sacrifice while Nadab and Abihu were burned, and so 
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from his teacher, it is strange indeed that he nowhere 
mentioned the view of his teacher with which he was in 
conflict. 206 

It is my opinion that the passage of Seder Olam here 
alluded to was corrupted, and that the writer incorrectly 
substituted Mishkan for the Second Temple, for in the 
Talmud the terms Mishkan and Mikdash are frequently 
interchanged. 207 The second Temple was really finished 
on the 23rd of Adar and the seven days of Milluim con- 
nected therewith ended by the first of Nisan. In Seder 
Olam this was confused with the Mishkan. This corruption 
early misled the Tannaim and Amoraim, who relied on the 
Seder Olam, in the view that the days of Milluim in 
the time of Moses began with the 23rd day of Adar. 208 

II. From the 8th thereof until the close of the festival 
(of Passover) a holiday (of one week) was declared during 
which it is forbidden to mourn. 

The explanation of this holiday according to the Scholiast 
is that it marked the triumph of the Pharisees over the 
Sadducees, in the famous controversy regarding the date of 
Pentecost. The Scholiast does not explain, however, why 
this period of seven days before Passover should have been 
chosen as a memorial of that Pharisaic victory. It appears 
to me that these seven days were really an extension of the 

the seventh day of the purification of Mishael and Elzaphan, who had 
defiled themselves for the burial of their two cousins, fell on the eve of 
Passover. 

206 That the Sifra Leviticus 9 likewise experienced difficulty (Shemini, 
IX, 1) is shown from the passage ^'CEri DVD TV1, where it says "inK fit 
K>WP THXC CSrOn JO, for the apparent simple meaning of this 
^OSTI DV is the eighth day of Nisan, but in Seder Olam this is made to 
refer to the eighth day of Milluim. 

2 <" Shebu'ot 16 b : Erubin 2 a. 

208 Comp. Sifre Numb. 44. 
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preceding week which is celebrated as a holiday following 
the dedication of the Second Temple, the motive being 
that as the time was close to Passover, the people could be 
induced to remain in Jerusalem to celebrate Passover by 
declaring the intervening period a holiday. 209 

Ill, On the 7th (5th) day of Iyyar was the dedication 
of the wall of Jerusalem and it is forbidden to mourn 
thereon : 

The dedication of the wall of Jerusalem is mentioned 
twice in the Megillah as the cause of a holiday, viz. in 
connexion with the 7th of Iyyar and in connexion with the 
7th of Elul. According to the Scholiast the holiday in 
Iyyar goes back to the dedication of the wall in the time 
of Nehemiah (Neh. 12. 27). Graetz 210 adopts the Scholiast's 
view, saying that even though the wall was finished by the 
25th of Elul the dedication ceremonies were put off to 
the 7th of Iyyar when the city of Jerusalem was re- 
peopled. 211 

209 Ezra 6. 19-22 ; Scfer Miswot Gadol, Miswah 224 ; Dalman, ibid., 
p. ai. Dr. Louis Ginzberg suggested to me that this Yom Tob can be traced 
to the Hasmonean period : Before Judas Maccabeus's victory over Antiochus 
and Lysias the Jews were not able to keep the sabbaths and festivals. The 
first festival which they were in a position to keep after the \ictory and 
dedication in Kislev — Passover — found many of the Judeans unclean 
^through contact with a corpse), as battles continued to be fought. Being 
desirous to offer up the Paschal Lamb, they purified themselves in the 
seven days between the eighth and the fourteenth, and for this cause tbey 
made the whole seven days a Yom Tob — in remembrance of the seven days 
whereon they had purified themselves before the Passover in order to keep 
the festival — a thing that tbey had not been able to do while Antiochus 
ruled over the Jews. (See Maimonides, Korban Pesash and Notes of 
Rabad and Semag.) 

21 » Graetz, Geschichte, III, a, n. 1. 

211 Graetz, Geschichte, III, a, n. 1, and II, 2, pp. 143-9. 



CHAPTER IX 
B. The Period of the Hasmoneans. 

IV. On the 23rd (22nd) day of Heshvan they tore 
away the Sorega from the 'Azarah. 

By Sorega 212 they meant the structure of stones, inter- 
spaced lattice-work, in the shape of an altar, which the 
Greeks built in the 'Azarah and on which they offered 
sacrifices. To this 1 Maccabees (4. 43-6) alludes when, 
after describing how Judas repulsed the Syrians (165 B.C.), 
it tells us that before they set about cleansing the Sanctuary 
in order to rededicate it, they first purified the 'Azarah and 
cast out the stones from the Sanctuary and also tore down 
the altar. The stones which they threw out from the 
Sanctuary were those which the Syrians had built up in 
the 'Azarah for sacrificial purposes. Although 1 Mace, 
does not specify the exact date, still what it does say in 
that connexion, shows that it was before the 25th of Kislev 
(the dedication) and is to that extent in agreement with 
this interpretation of the Megillah. To this the Scholiast 
doubtless refers when he says : rm m?j/3 Dipo nw U3B> '3Sb 
owwnn] [no irota D*uietm t> napneoi mmn [i^y] isiru d»tdv» 
aiD dv mxvy innnD52> mvn .... innncn [otro. 213 

V. On the 27th of Heshvan they began again to bring 
the offering of fine flour upon the altar. 

According to the Scholiast this holiday commemorates 

"2 See 'Aruk, s.v. HID- 

2,8 See further Derenbourg, pp. 60-2 ; Schwab, Actes du Onetime 
Covgres International des Orientalistes, section 4, pp. 213-15. 

249 
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the victory of the Pharisees over the Sadducees in a con- 
troversy concerning the disposition of flour that used to 
accompany the animal sacrifices, the latter contending that 
it should be burned with the sacrifice, the former holding 
the view that this meal-offering (firuD) should be consumed 
by the priest. The explanations of the Scholiast, however, 
are not generally to be trusted, especially in his references 
to Pharisaic victories. He follows too freely a tendency to 
trace holidays to victories of the Pharisees when he has no 
other explanation at hand. 214 If the Pharisaic victories 
were celebrated in the manner described by the Scholiast it 
would be strange indeed that no holiday was instituted in 
honour of the decision with regard to the Water Libation, 215 
or of other triumphs which were of far greater import than 
the point gained in the matter of the meal-offerings. 210 
In no case have we in the Megillah a reminiscence of those 
debates. None of the holidays there enumerated com- 
memorate the triumph of one faction over the other. All 
point to incidents that were a source of comfort and gladness 
to the whole nation. There must, therefore, be some other 
significance to the holiday of the 27th of Heshvan. From 
1 Mace. 4. 42-3 we learn that after Judas cleansed the 
Temple he chose for the Temple service such priests as 
were qualified to officiate. According to Lev. 6. 13, the 
priests who were thus anointed had to offer the meal- 
offering of fine flour. The High Priest, in particular, had to 
offer up the meal-offering daily. 217 This, we may assume, 
was the cause of the holiday on the 27th of Heshvan. 

2' 4 Cp. above, Nos. I and II, pp. 244-8. 215 Sukkah 48. 

216 E. g. the decision in regard to the question ' DT 1 713D ' ; see S. Zeitlin, 
« The tent Takkanaot Ezra ', JQR., N. S. , vol. VIII, pp. 64-6. 
s « Josephta Menahot VII, 14. 
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Although i Mace, makes no mention of the meal-offering 
of fine flour, it is possible that this is alluded to in the 
letters which a Mace, cites as having been written to the 
Jews of Egypt kcu irpocn)vkyKa\LS.v Qvcriav kou <refii8a\iv, 
kcu kferi^ajiev rods XiJx i ' 0V ^ Ka * irpoeOrJKafiev tovs ciprovs 
(a Mace. i. 8). 218 

VI. On the 35th day thereof (Kislev) is the day of 
Hanukkah : eight days and it is forbidden to mourn. 

This is but a terse way of putting the information given 
in 1 and a Maccabees, that after the purification of the 
Sanctuary they celebrated the dedication of the Temple 
eight days 219 in the 149th year (Kislev 25, 165 B. C. E.), 
and made it an annual festival. 220 

VII. On the 38th day thereof (Adar) the good news 
reached the Jews that they were not to be restrained from 
the study of the Law. It is not permitted to mourn thereon. 

The Scholiast interprets this passage as commemorating 
the end of the Hadrianic oppression through the successful 
efforts of Judah ben Shammua' and his colleagues to have 
the former harsh decrees annulled, Graetz 221 in this in- 
stance accepts the view of the Scholiast, and dates the 
event accordingly, 139/40 c. E. This, however, seems im- 
possible ; because such a holiday could not have been 
instituted so late if it was recorded in the Megillah. Thus 
in Rosh ha-Shanah 19 b, R. Meir and R. Jose dispute as 
to whether the festive days mentioned in the Megillah 

218 P. Cassel, Messianische Stellen des Alten Testaments ; Obey Megillatk 
Taanit, p. in. 

219 Josephus (Aniiq. XII, 7. 7) calls this holiday *aJTa (i. e. Feast of 
Lights). See, Geiger, Urschrijt, p. 227 ; Derenbourg, Essai, pp. 62-3 ; 
Graetz, Geschichte, III, 2, notes 1 and 10; Schiirer, Gesch., p. 209. 

220 For the establishment ol this chronological date see above, pp. 57-9. 

221 Graetz, ibid., n. 1, and IV, 185. 
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still enjoyed the same status after the destruction of the 
Temple. Furthermore, two generations earlier, in the days 
of R. Joshua and R. Eliezer, the provisions of the Megillah 
were no longer in force, as for instance in Lydda, where 
a fast was decreed on Hanukkah, "ita roara rwjjn n»l ncjJD, 
and it is therefore inconceivable that a new holiday should 
be added in the times of Judah ben Shammua', a disciple 
of R. Meir, to a calendar which appears to have already 
lost its sanctity. Derenbourg's 222 theory appears more 
plausible, that this holiday belongs to the Maccabean 
period when Antiochus V granted the Jews religious 
liberty. The epistle, which Antiochus addressed to the 
Jewish senate on this subject, was dated the 15th of 
Xanthicus of the 148th year. XPW^ 111 r °vs 'IovSaiovs rois 
iavrSiv Sanavrifiaari Kal vofiois Kada kolI to nporepov (2 Mace. 
11. 31). Derenbourg fails to explain the identification of 
Xanthicus with Adar. For, usually, Xanthicus corresponds 
to the Jewish month Nisan. If, however, we adopt the 
view of Usher, that at that time the Syro-Macedonians 
used the solar reckoning, 223 it becomes possible that what 
is 'here called Xanthicus, the 15th, corresponded with the 
next to the last (i. e. 28th) day of Adar, the month before 
Nisan, the date on which in the words of the Megillah the 
glad tidings reached the Jews that they were not to be 
restrained from the study and observance of the ' Law '. 
This took place in the year 164 B. C. E. 224 

VIII. On the 38th thereof (Shebat) Antiochus departed 
from Jerusalem. 

222 Derenbourg, Essai, p. 59. 

223 Usher, De Macedonum et Asianorum anno solari, London, 1648. 

224 About this month Xanthicus, see Ideler, Handbuch der Chron., 
I, p. 426; F. Hitzig, Geschichte des Volkes Israel, p. 410; Clinton, Fasti 
HelUnici, III, Appendix IV. 



MEGILLAT TAANIT AND JEWISH HISTORY— ZEITLIN 253 

This fete day commemorated an incident recorded of 
Antiochus Eupator who had besieged the Temple-mount. 225 
Judas and his army were no longer able to offer resistance. 
It was a sabbatic year, and their food supplies were 
exhausted. They would have been compelled to surrender 
to Antiochus. But Antiochus suddenly heard that Philippus 
was marching on Antioch to capture it. Then at the advice 
of Lysias he made peace with the Jews. 228 This is what 
the Megillah alludes to when it says, ' On the 28th of 
Shebat, Antiochus withdrew from Jerusalem.' 

Such is also the opinion of Herzfeld. 227 Graetz 228 
refers it to the death of Antiochus Epiphanes, and inter- 
prets the Scholiast's "icipoa i>2Ji y? "frm nijn nwDts> jwi to 
mean that Antiochus Epiphanes travelled into Persia and 
died there. I consider Herzfeld's view correct : that the 
day commemorates the peace made by Antiochus V with 
the Jews. For the text of the Megillah reads: i^tMrUN 
tbwrf p DWIMK, and this fits in well with the fact of 
Antiochus's leaving Jerusalem after concluding a treaty. 
The Scholiast's observation as to the evil tidings is to be 
referred to the reports which reached Antiochus V con- 
cerning Philip's advance which threatened to result in the 
capture of Antioch. This fact impelled him to leave 
Jerusalem to hasten to the defence of his capital, where 
he was killed not long after by Demetrius I. 229 The 
holiday dates, therefore, from Shebat 28th, 163 B.C. E., 
which was a sabbatical year. 230 

IX. On the 14th thereof (Iyyar) is the Minor Passover. 

226 1 Mace. 6. 28-62 ; 2 Mace. 13. 1-26. 

226 See Derenbourg, Essai, p. 63. 227 Herzfeld, Geschichte, I, p. 280. 
228 Graetz, Geschichte, III, 2, n 1. 229 1 Mace. 7. 1-4. 

230 See about the sabbatical years chap. IV. 
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The commentators all agree that this is identical with 
the Pesah Sheni mentioned in Num. 9. 2, which was 
instituted for the benefit of those who were unclean or, 
being 'on a distant way', could not reach the holy city 
by the 14th of Nisan. They were directed to celebrate 
the Passover on the 14th day of the second month. 231 It 
seems to me that in this connexion Pesah Katan has an 
entirely different significance. It was a holiday for the 
nation, not merely for those individuals who were debarred 
through the above-mentioned exceptional circumstances. 
The celebration of the 14th of Iyyar is to be connected 
with the disturbances caused by the wars. Owing to the 
battles which they fought against the Syrians, the Hasmo- 
neans, who were the chief priests, were away from the 
Sanctuary during the Passover season (most battles were 
fought in the spring), and therefore the Paschal lamb could 
not be offered up in its season, and the Paschal sacrifices 
had therefore to be postponed to the 14th of Iyyar. On 
this account the 14th of the year became a holiday in 
commemoration of the victories over the Syrians. 

X. On the 13th of Adar is the day of Nicanor. 

The victory of Judas over Nicanor is mentioned in 
1 Maccabees as the occasion for making the 13th of Adar 
a holiday : kccI i<TTt\crav rov ayeiv Kar eviavrbv rrjv rmspav 
rairrfv ttjv TpKTKaiSeKdrrjv tov 'ASdp (1 Mace. 7. 49 ; 2 Mace. 
15. 36). According to the account of 1 Maccabees that 
victory was in the year 15a A. S., corresponding in the 
162/1 B. c. E. ; being in Adar, it must therefore have been 
in 161 B. C.E. 232 

231 See Graetz, III, 2, n. 1 ; Derenbourg, Essai, p. 444. 

232 See about this above, p. 82, and note 27. See Derenbourg, p. 63 ; 
Schwab, pp. 219-20 ; Graetz, III, 2 (p. 565) ; Cassel, pp. 81-4. 
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XL On the 14th 232a day of Tammuz the book of 
decrees was removed. 

The origin of this also the Scholiast seeks in the 
controversies between the Pharisees and the Sadducees. 
I have shown above (No. V) that none of the holidays 
mentioned in the Megillah are to be traced to this cause. 
Cassel's view is acceptable, that the event hereby com- 
memorated goes back to the time of Jonathan, and that 
the holiday was instituted because of the concessions which 
Alexander Balas and Demetrius granted to the Jews 
whereby all the decrees of the Greeks were annulled 
(1 Mace, io). 233 

XII. On the 7th (4th) of Elul was the day of the 
dedication of the wall of Jerusalem. 

This gala-day very likely goes back to the time of 
Jonathan. See 1 Mace. 10. 45, where we are told that 
Demetrius gave his sanction to Jonathan for the rebuilding 
of the wall of Jerusalem, and even gave him money from 
his own treasury for this purpose. Another possibility is 
that it refers to a similar event in the administration of 
Simon, when he actually built the wall of Jerusalem, to 
which we find this reference in 1 Mace. 13. 10: Kal hdyyve 
rod reXecrai rbt. rei\r] 'Iepovo-aXrjn, Kal d>x^pa>o-ev air^v 
KVK\66ei>} u 

XIII. On the 27th of the month Iyyar the tribute from 
Judah and Jerusalem was discontinued. 

The word tfWa is the equivalent of 'crown-money 
(o~ri<pavos), which according to 1 Maccabees was relinquished 
by Demetrius II in 170 A. S. (143 B. c. E.) to the Jews who 

2S2» g ee a bove, n. 165. 
283 Cassel, /. c, p. 107. 
234 See further, P. Cassel, /. c. , p. 104. 
VOL. X. S 
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had paid this tribute to the Syrians. By this act the Jews 
were raised to the status of an independent nation, and the 
yoke of the Gentiles was removed. 235 

XIV. On the 23rd thereof (Iyyar) the garrison departed 
from Jerusalem. 

The year and the day in which the Greeks evacuated 
the fort are explicitly given in 1 Mace. (13. 51) in its 
account of Simon's activities. The 23rd day of the second 
month in the 171st year (143 B. C. E.). 236 

XV. On the aist day thereof (Kislev) was the day of 
Mt. Gerizim. 

Josephus speaks twice at least of the destruction of the 
Sanctuary on Mt. Gerizim — in Bell. Iud. I, 2. 6, and in 
Antiq. XIII, 9. 1. In Talmud Babli (Yoma 69 a), and 
also in the Scholia to this Megillah the dismantling of the 
Temple on Mount Gerizim is attributed to Alexander of 
Macedon, but it is well known that the Temple on Gerizim 

!3B From this year, 170 a. s. (144-3 b - c - e they began to count the 
administration of Simon, but not the rule of the Hasmonean dynasty ; this 
they began two years later, i. e. in the year 172, when in a public assembly 
it was resolved to confer upon Simon and his descendants the principality 
of Israel. This took place on the 18th of Elul in the year 172 (140 b. c. e.). 
Kal on eiiSofcijaay ol 'lovdatot teal ol Upets rod etvai avrwv 'Xipxova -fflOiipLtvov teal 
apx'epca eh rbv alum), ecus row avacfTTJvai Ttpo$i)rrp> morov (1 Mace. 14. 41). 
This statement of 1 Maccabees that the Jews accepted Simon as a prince 
for ever until a prophet should come, means that they gave the office to 
Simon and his descendants. (Comp. Ezra 2. 63 ; Neh. 7. 65.) And from 
this year 140 b. c. e., they began to count the dominion of the Hasmonean 
dynasty. To this allusion is made by the editor of Seder Olam (XXX), 
when he says, D^t? efa?\ HND 'JOIDBTl nU^D, the kingdom of the house 
of the Hasmoneans lasted 103 years ; from that public meeting in 140 B. c. e. 
until the execution of Antigonus, the last ruler of the Hasmonean dynasty 
in the beginning of the year 37 b. c. (see above, p. 77), was a period of 
103 chronological years. See Marzbacher, Zeiischrift Jiir Numismatik, 1878, 
pp. 292-319. See also Graetz, III, 2, p. 565. 

236 See Graetz, /. c. ; Schwab, /. c, p. 222. 
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remained intact until Hyrcanus destroyed it in the year 
138 B.C.E. 237 

XVI. On the 15th and 16th day of Sivan the inhabitants 
of Beth-shean (Scythopolis) and of the valley (of Jezreel) 
were deported. 

These two consecutive days commemorate the reign of 
John Hyrcanus, his children captured Scythopolis and 
devastated the valley of Jezreel as far west as the mountains 
of Carmel after a victory over Antiochus IX, Bell. Iud. 
I, a. 7 ; Antiq. XIII, 10. 2-3. 

Josephus in Antiquities, ibid. (282-3), tells of a miracle 
in connexion with this victory. While the sons of 
John Hyrcanus were carrying on the war with Antiochus IX, 
their father was officiating in the Temple ; as he offered up 
incense, he heard a voice proceeding from the Holy of 
Holies, 'Thy sons have conquered Antiochus.' Leaving 
the Sanctuary he told it to the people; they took note 
of the time, and it proved to be true. 238 This is similar 
to what the rabbinical sources tell us : jro pw yow rffiVD 
vtraxb bitn k^d mvj .[mom] ansnpn enpo rwwrv bip m !>vu 
,13 rwn rwn nnitn nvn im urui 239 [DttvtMKa] twtMMa xanp 

237 Graetz, III, p. 566. According to Josephus the destruction of the 
Temple on Mount Gerizim took place two hundred years after it was built. 
Now Josephus states, Ant., XIII, 9. 1 and XI, 8. 4, 6, that the Temple was 
built by Sanballat for the sake of his son-in-law Manasseh. And that 
was in the time when Alexander the Great was in Syria, i. e. 333-332 b. c. e., 
which is to 128 e. c. e. more than two hundred years. 

238 Qactl,, ^a/>, Sti Kar ixeivrfv rfjv jfucpav, Ka6' f)v 01 vaiSes auroO T<p 
Kv£tKr]V<p GvvifiaKov, avrbs €v tw paw Ovpuaiv jx6vos fav apxi*p*vs uicovaeie tpajvrjs, 
ws 01 ira?8« auroC vivut^itaaiv aprias rbv 'AvtLoxov. ical touto irpot\$iiiv Ik tov 
vaov iravrl t£ vXtiBu <pavfpbv kmoii\atv f ml awt/Ht] ovtos yevioBcu. 

239 Here, no doubt, we should read DWDJKS instead of WOtMN, 
Derenbourg, p. 74. 

S 2 
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n*> D1V7 ini&OI. 240 There is hardly room for doubt that the 
days whereon the sons of John Hyrcanus won their victory 
over Antiochus and captured Scythopolis were, respectively, 
the 15th and 16th of Sivan, just as our Megillah states. 

XVII. On the 25th thereof (Heshvan) Samaria was 
captured. 

After a year's siege, about 108 B.C.E., John Hyrcanus 
captured Samaria. According to Josephus {Bell. Iud. I, 
2. 7, and Antiq. XIII, 10. 3) he destroyed it at the time 
and turned Samaria into a pond. 241 

210 Midrash-rabba on Canticles 8. 10; also Babli So tab. 33 a ; Jer., ibid., 
IX, 24 b ; Tosefta, ibid., 13. 

241 Schiirer, I, p. 268, n. 22, and Graetz, II, 2, 566-7. 



CHAPTER X 
The Roman Period. 

XVIII. On the 3rd of Kislev the images were removed 
from the Temple-court. 

NnWD is borrowed from the Greek arj/xaTai, meaning 
images. We see in this statement a reference to Tiberius's 
order to Pilate to set up his statues in the squares of 
Jerusalem. ITe/*00«s 8e els 'IovSaiav eviTpoTros i>nb TfjSe- 
piov IIiXaTos vvKTCop KeKaXvu/xevas eiy 'IepocroXvfia elcrKo- 
[ii£et T&9 Kai<rapos eixdvas at a-rjfiaTat KaXovvrai (Bell. 
Iud. II, 9. a). 

The events which led up to this demonstration are 
described by Josephus both in Bell. Iud., ibid., and Antiq. 
XVIII, 3. 1. When the Jews heard of the order of 
Tiberius they petitioned Pilate not to set up the images 
of Caesar, for according to the Jewish religion it is forbidden 
to set up any image. Pilate would not listen to them and 
a few days later he summoned the people, to ask them 
whether they would consent to the setting up of Caesar's 
statues in Jerusalem and the people decried the act. Then 
Pilate commanded the legionaries to fall upon the people 
with their swords, but when the Jews proclaimed once 
more that they preferred death by the sword to violating 
a command of their religion, Pilate weakened in his resolu- 
tion and ordered the removal of the images from Jerusalem. 
{nrepOavftdaras 81 6 IIiXaTos rb rrjs SeiucSai/xovias aKparov 
kKKOjiia-ai fikv ainiKa ras (rrjfiaias 'Iepoa-oXvyucov KeXefci. 
(Bell. Iud., ibid. 3 ; Ant., ibid.) On that day the people 

2 59 
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made a joyful demonstration, for, as the Megillah says, 
' On the 3rd of Kislev the images were removed \ 242 

XIX. On the sand of Shebat the work ceased which 
the enemy commanded to bring into the Temple. 

This refers to the report of Caligula's death which 
meant, among other things, annulment of the edict to put 
his statue in the Temple (Bell. Iud. II, 10. 5). The ex- 
pression W1T3JJ ru'Oa is applied to the attempted installa- 
tion of that image which the Zidonian artists had with 
great pomp already brought to Sidon (see Philo, Legatio ad 
Caium, ed. Cahn et Reiter). 

We know that Petronius, desiring to give Caligula 
opportunity to change his mind, put obstacles in the way 
of those who wished to set up the statue, and that the 
work was entirely abandoned when he received a letter 
announcing that Caligula was killed (the assassination took 
place on January 24, 41 C E.). 

The Scholiast, though differing slightly in details, sub- 
stantially agrees with Josephus. 243 He tells us it was the 

242 G. Dalman, Aramaische Dialektproben, p. 33. 

MS nyioe nnaai byni ovwrb Otebvn m o&pdi rhw av 
aaHjno \m p'*ran jijibb> nrb -idk an hv ptwin 3m av any d^bw$> 
rvaa \vs>yo pm> »o *a a>ip» anycw onann bao inx |w pnaen. 
n?n pta a»w vh nw V "i" 1 *^ ^aa wmsvb b^dj new aea nrn 
nwD noKT wrraj; n^oa now Nine awpn wp rw» hp yet? 
jvoi . . , iwiu ltaai oi>pD3 [1. Dp*5na dm] ^opx n!>a<ni> nn»nS» 
nn$> jnuea . . . arcxh wrpi inx an!> ion pstai pbwdd iw rone 
wn ,nNt3 win ah ub row no« a^eiv »S>ru j>a wai> ins 11 an3-in 
(n£ei>) jyannw a»py>s arise ly ani> ^n n^e!> pMnnw B'pjnx 
tuaae jvai . . . aariN ycinb awae aav^td lpjnn wnnn [p^] 
van 16 laxn 5>jn pen i>y a^piea j^did w din *33 njn TisiJ 
1^3 t>d vnnra itaai b^pdj airoe max 1^ naae nj; ana^ai' 
31a av wisey . . . dim imttt . . . two^sn riN. 
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day whereon the images sent by tbpDl (evidently corrup- 
tion of ' Caius Caligula ') would have been set up in the 
Temple. Report (of the Emperor's purpose) came to 
Jerusalem on the eve of Succoth. Simon the Just, however, 
said to them, ' Celebrate your feasts joyfully, for none of 
these things which you have heard shall come to pass. He 
who caused his divine presence to dwell in this house, just 
as he brought to pass miracles for our ancestors in every 
generation, so will he do for us likewise.' He heard a 
voice from the Holy of Holies which said that the work 
was stopped which the enemy commanded to bring into the 
Temple; Gaskolas is killed and his decree is nullified. 
And when he saw that the Romans continued to come to 
the city he said to the Jews, ' Go out to meet them.' But 
when the Jews learned of the matter (of the images), they 
said, ' We will die, all of us, rather than allow Caesar's 
images to be set up.' They cried and supplicated the 
legate (Petronius). Said he (the legate) to them, ' Where- 
fore cry and pray ye (to the legate) (to me), pray ye unto 
your God to save you.' When the legate reached the city 
he saw the people covered in the streets in sackcloth and 
ashes. He had hardly reached Antipatris when a letter 
reached him announcing the death of Gaskolas (Caius 
Caligula) and his decrees were annulled. That day they 
made a holiday. 244 

XX. On the 16th of Adar they began to build the wall 
of Jerusalem. 

The holidays of Iyyar 7th and Elul 7th commemorate 
dedicatory exercises in connexion with the walls of 
Jerusalem, while on this, the 16th of Adar, we are told 

244 Graetz, III, 2, 573 and note 21 ; Derenbourg, p. 207, n. 1 ; Schwab, 
244-6; Schiirer, pp. 495-506. 



262 THE JEWISH QUARTERLY REVIEW 

' they began to build the wall of Jerusalem '. Graetz sees 
therein a reference to the beginning which was made on 
the wall of Jerusalem and on the fortification of the suburb 
Parva by Agrippa I in 42-3 B.C.E. 245 He did not complete 
these operations as the Emperor Claudius bade him to desist 
from the work. Hence the expression, ' They commenced 
to build the wall '. 24 « 

246 Comp. Shebu'oth 16a; Tosefta Sanhedrin, III: b& tlBPt\W »3BD 
s « See Bell, lud., II, n, 6 ; Graetz, III, a, p. 575. 



CHAPTER XI 

The Great War against the Romans. 

XXI. On the 14th of Sivan the tower of the fort was 
captured. 

The Scholiast thus explains naw KW ffilN m nDp IT 
■p maacai . . . a>:v> 'en njn irv hx-iv**? rovn x s m nihnn pa 
am miso naina ^"ie» lawm de>d ms^im mraa d^jieeti ya 
aiD Dl' inwy mK'aae*. ' This is Caesarea, daughter of Edom, 
dwelling among the castles. It was a thorn in the side 
of Israel in the days of the Greeks, and when the Hasmo- 
neans grew powerful they conquered it and deported its 
population and settled Jews in its midst. The day on 
which Caesarea was conquered they made a holiday.' 

Graetz 247 argues against the Scholiast's explanation 
showing that until the time of Herod, Caesarea continued 
to be inhabited entirely by Syrians and Greeks. It was 
Herod who settled Jews in that city. Graetz therefore 
suggests that this holiday indicated the period of Simon 
the Hasmonean. In this case, however, the text ought to 
read 1« 1T3 nTriN and not *VTC ha». 

It appears to me that this holiday is connected with 
the Revolt, marking in fact, its outbreak, the first Jewish 
victory (over Florus). As Josephus (Bell. Iud. II, 15. 6) 
tells us, the priests and the people captured the towers 
of the fortress Antonia which joined that fortress with 
the Sanctuary ; through their thus establishing themselves 

2 « Graetz, III, 2, pp. 574-5. 
263 
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firmly there and thence controlling the whole city, Florus 
was compelled to give up Jerusalem. 248 The Antonia was 
originally called the citadel or tower. Josephus often calls 
it Baris (/8a/)ty), 249 phonetically allied to its Hebrew desig- 
nation rrvan, 260 and only later when the tower was rebuilt 
by Herod, he named it Antonia in honour of his patron 
Antony. This citadel was situated on the north side of 
the Temple, and was originally built by the Hasmoneans. 251 
The date of the Megillah, the 14th of Sivan, harmonizes 
with the date which Josephus assigns to the capture of 
Antonia, and thus significantly corroborates our interpreta- 
tion. Josephus says that on the 16th and 17th of Artemisius 
there were riots in Jerusalem, and that the people swarmed 
about the army of Florus. 252 Not long after, the priests 
and the people succeeded in driving out the Romans, and 
taking possession of the environs of the Temple. They 
tore down the columns connecting the Temple and the 
Antonia. All this took place in the twelfth year of Emperor 
Nero, and, as we have proved, this was 65 c. E. In 65 c. E. 

2i8 See Bell. Iud. II, 15. 5-6 OJ Si oraotaoTai Suaafres /«) itahiv ktrMlixiv 
4>hwpos reparian tov Upov did rijs 'AcTcuWas, avafiavrts €V0itus rcis avvexeis 
aTodi tov Upov ttpos Trjv 'AvTtoviav Sietcotf/av. tovt %ifw£*v TJ)r $\6)pov Tt\tove£iav' 
toiv ydp tov $eov irjoavpwv i<pUpevos /col Sid tovto TtapcK6(Tv iiti@vp.uv els^ Trjv 
'AvTwviav, (J15 ditcppaytjoav at OToal, rijv opprjv avtTpairq, /raj ptraitipif/dpievos 
toi/s t( apxtepeis Kai Trp> 0ov\i)v airrds piiv i£ievcu ttjs rt6\fws e<ptj, Bell. Iud. 
II, 330-2. 

«» Ant. XV, 11. 4 ; XVIII, 4. 3 ; Bell. Iud. I, 3. 3 ; 5. 4. 

250 See Graetz, II, a, p. 145. 

261 KaT& Si Tty @6puov itXevpdv dtcpSttoXis iyywpios eiteptCTjs iTereixKtTO 
Sidtpopos ixvporrfri. TavrrjV 01 ttpb 'HpwSov tov 'Aoafiaiyaiav ■y&ot/s 0aai\eis 
teal dpxt€peis tpKodofiijaav Kai @dpiv iicdXtoav . . . Tore 5* o-uv u tuiv 'lovdaicov 
@affi\.evs 'HpuSrjs teal TavTqv t^v fidpiv dxvpatripav KaTaOKtvdoas Itt' dcr</>aAeta 
Kai <pv\attjj tov Upov, x^pi(oft(j>os 'Avraivlw <pl\m p.iv abrov 'Paipaiaiv Si apxovri 
■npooriybptvoev 'AvTaiviav (Ant. XV, 11. 4). 

2 M See Bell. Iud. II, 15. 1-2. 
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the 17 th of Artemisius (4th of June) fell on the 10th of 
Sivan, 253 and according to Josephus the dismantling of 
Antonia took place several days after the happenings of the 
17th of Artemisius, which is quite in agreement with the 
14th of Sivan in the Megillah. 

XXII. On the 25th (21st) of Sivan the publicans were 
removed from Judah and Jerusalem. 

The Scholiast explains this paragraph with an Alexan- 
drian legend. When the Ishmaelites, the Canaanites, and 
the Egyptians made common cause against the Jews, 
and complained to the Macedonian conqueror that the 
birthright belonged to Ishmael, that the land belonged 
to Canaanites, &c, Gebiha ben Pesisa, with the counsel of 
the Sages, controverted them and, adducing proofs from 
the Torah that the birthright and the land belonged to 
Israel, won his case, and that day was immediately de- 
clared a Yom Tob. 254 Graetz 255 has rightly pointed out 
that the WDID**! were the Roman publicans or tax-farmers. 
The holiday is to be explained from the fact that after the 
defeat of Florus and his retreat from the city the people 
ceased to pay tribute to Caesar. This fact is mentioned 
by Josephus ; namely, that when Agrippa spoke to the 

2es Ginzel, Handbuch der mathematischen und technischen Chronologie, 
Tafel III. The beginning of the month was sometimes observed two days 
after the re-birth of the Moon, according to a statement in Rosh ha-Shanah 
ao-si b ; see also Wieseler, Chronologische Synopse, p. 444. 

SM W ancy 1N31 mwan bv btrw by *nu6 tasw ■•» wasso 
(srraa) nrb rax aray jrm iy id hdn dhhm a«3j»3 nun nirwD 
arwu) irwn . . . aray jrm . . . [men ■b un] tPtonb . . . nd^ds p 
irroi . . , niyim on&i arrana nijint antso tsrrtrvtr (a'wra antra 
3id etc am imn ie>yi nrvn jvjrat? rot? nniN . . .. 

265 Graetz, III, a, pp. 573-4. See also Derenbourg, p. 46, n. a ; Schwab, 
pp. 246-7. 
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people in favour of peace he reproved them for having 
ceased to pay tribute to Caesar: dXXci ra epya, i<f>f], 
'Pco/iatoLs rfSr] TroXi[iovvT(ov kariv otfre yhp Kaicrapi SeSm- 
Kare tov <f>6pov Kal rds <tto&$ direKStyare rfjs 'AvTwvias 
(Bell. Iud. II, 16. 5). Comparing the two items in the 
Megillah, we see that it was only shortly after the defeat 
of Floras on the 14th of Sivan that the people ceased to 
pay tribute to Caesar, on the 25th day thereof. 

XXIII. On the 17th of Elul the Romans evacuated 
Jerusalem. 

Graetz 256 rightly connects this celebration with the 
Great Revolt. But he errs in identifying this holiday with 
the request of the Roman army to the Jews to allow them 
peacefully to evacuate the forts (Bell. Iud. II, 17. 10). 
According to Josephus none of the Romans (excepting 
Metillius, who saved his life by becoming a Jew) left 
Jerusalem, for when they left the forts the Jews killed 
them. 267 Our Megillah, however, says distinctly WD1") IpSJ 
D?WD, besides which the incident just cited (according 
to Josephus, ibid., 8-10) did not take place until after 
Gorpiaeus 6th or September 24th, which this year fell on 
Tishri. 258 

Graetz fell into error through assuming that Lous and 
Gorpiaeus were Jewish months clothed in Syro-Macedonian 
names, the former being Ab and the latter Elul. This 
view seemed to find support in Josephus's (Bell. Iud. II, 
17. 6-7) relation of the Jews' triumph over Agrippa's army 
after the wood-festival of the 14th Lous : rfjs t&v gvXocpoplcov 

266 Graetz, p. 574. 

257 Oi y.tv oZv ovrois &nais aweacpifrjaav dwavrfs ir\r)v MeriAiov, rovrov ydp 
iKerevaavra teal f*e\pi ireptTopTjs lovSaTtreiv viroffxoiievov SUcaaav pdvov. 
268 See below, XXV, p. 269. 
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eoprrjs . . . rfj 8' egrjs, TrevreKaiSeKaTT] 8' r\v Acoov /j.t]v6s. 
This wood-festival is assumed to have been identical with 
that of the 15th of Ab, which is mentioned in the Mishnah 
(Taanit 26 a) and in the Megillah. Graetz even suggests 
that in our copies of Josephus, 15th of Lous should be 
read for the 14th. 259 There is no valid proof for this 
identification, and there is even less justification for this 
forced emendation. In fact there were nine times appointed 
in the year which were known as wood-festivals. Thus 
Taanit 36 a, njnwi anram oyn '•«? |or. As I have demon- 
strated above, the months in Bell. Iud. were not Jewish 
months, but the months of Tyre, which were used in Syria 
(see above). The month of Lous therefore (in Bell. Iud.) 
might be either Ab or Elul, and the wood-festival men- 
tioned in Bell. Iud. consequently need not at all be that 
of the 15th of Ab. We may, however, infer that in the 
year 65 B. C. E. the 14th of Loiis fell on September 2, 260 
and this coincides significantly with the 10th of Elul, which 
is one of the wood-festivals mentioned in the Mishnah. 261 
The event of the 17th of Elul, which is mentioned in the 
Megillah, therefore took place about a week after the 14th 
of Loiis, which was none other than the defeat which the 
Jews inflicted on the army of Agrippa and the army of 
the Romans, according to Josephus, a few days after the 
15th of Loiis. On this occasion Agrippa's army was 
forced to capitulate in order to secure safe egress from 
the city, which the Jews allowed, and they departed {Bell. 
Iud., ibid. 8) : ol 8k 'IvSoQev Tvpos re rhv M.avd-i]\i.ov kou Tods 

259 Graetz, pp. 460, 57a; Derenbourg, pp. 109-10, n. 2. See Noris, 
Annus et epockae Syro-Macedonum, I, p. 51 ; Wieseler, Chronol. Synopse, 
p. 448 ; Schiirer, I, p. 757. 

s«° See below, No. XXV, p. 269. 

261 According to Munich MS. and also British Museum MS. 
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e£dpxovTas ttjs <TTd<rea>$ 'iirtfnrov, a^iovvres k£eX6eiv biro- 
airovSoi, kcu So6ev povois rocs BacnXiKots kcu toTs eTri\a>p(ois 
oi fikv egf)€(rai>. This, then, is what the Megillah refers 
to when it says, ' On the 1 7th of Elul the Romans evacuated 
Jerusalem ' (Agrippa's troops). 

XXIV. On the 22nd day thereof they began again to 
slay the wicked. 

Graetz and Derenbourg 262 understand the Scholiast to 
refer the origin of this holiday to the Hasmonean era. It is 
doubtful, however, whether this was the meaning of the 
Scholiast. These are his words : D^-ie* 263 [iru] DW W 'JSD 
lNvn? in amv own t mbvb pi>n» bxiw m abi bxiw pxn 
arrhy uoj , . . \w vh\ rnnwi w dk dw n&b& anb mien p&& 
QUini. ' While the Greeks (gentiles) were staying in Judea, 
the Jews could not punish the wicked among them. After 
they departed, however, the Jews waited three days for the 
wicked to show repentance. When they did not repent, 
judgement was passed upon them and they were executed.' 

In any event this interpretation of the Scholiast is not 
acceptable. The incident here depicted happened less than 
a week after Agrippa's departure from Jerusalem. The 
refusal of the ' wicked ' describes the attitude of the Roman 
soldiers who would not surrender and give up their weapons 
to the Jews. The Jews waited until the 22nd of Elul, but 
the Romans were still defiant and the Jews again attacked 
the stronghold and killed the Romans, d$vp.ia 8e rods 
'Pco/taiovs KaraXeKpOivTas /xovovs itwtXafitv' oijTe yhp 
fiidcrao-dcu rouovrov wXijOos kSvvavro Kal rb Stfci&v aWelv 
oveiSos iireXd [ifiavov , Trpbs r<3 [to] pr/Be mcrTeveiv ei SiSoTto. 
KaTaXiirovTZS 8% to crTpaToneBov &$ evdXwrov kirl roi>s 

262 Graetz, /. c, p. 566 ; Derenbourg, /. c, p. 69. 
563 According to Parma MS. 
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(HaaiXiKoits dvetpvyov irvpyovs, t6v re 'ItrnriKov KaXoij/ievov 
Kal rbv $acrdr)\oi' Kal rbv Mapidfifirfv (Bell. Iud. II, 17. 8)- 

XXV. On the 3rd of Tishri was removed the ' mention- 
ing ' from documents. 

According to the Scholiast this item belongs to the 
Hasmonean period. When the Hasmoneans conquered 
the Greeks they decreed that the Divine Name should be 
mentioned in public documents, that all documents should 
bear the formula ' in such and such a year of Johanan, high 
priest to the most high God ', &c. Subsequently the sages 
annulled the decree on the ground that after the expiration 
of the deed the bill would be discarded and thus the name 
written thereon would be exposed to indignity. 

Graetz 264 thinks that this goes back to the time in 
Simon's administration when they abolished the Seleucid 
era and began to count the years from the date of the 
regained independence. 

It is my belief, however, that this holiday can safely be 
assigned to the Revolutionary period. After the Judean 
victory over Agrippa's army on the 17th of Elul and after 
the incidents of Elul 23nd, when the Romans were com- 
pelled to flee and find refuge in the fortresses of the king, 
the Jews succeeded on the 3rd of Tishri in capturing and 
setting fire to the royal palaces and in exterminating the 
enemy. Thereby the Jews completely threw off the yoke 
of the Romans as well as their allegiance to King Agrippa. 
It then became natural to remove the names of Caesar and 
Agrippa from the public documents and coins. Until then 
it had been customary to write in all documents, ' in such 
and such a year of the imperium of such and such a Caesar 

264 Graetz, III, 2, p. 57a ; Schwab, pp. 228-9 ; see also Geiger, Vrschrift, 
P- 34, "• i- 
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at Rome '. Now, however, when they had won a victory 
over the Romans and had burned Agrippa's palace, they 
ceased writing in documents the number of the year of the 
reigning emperor. It is quite likely that about the same 
time new coins were issued with the legend ruitPKin Ttt&n 
btcw nbttab. The symbol thereon was, in consonance with 
the character of the approaching festival, the four species 
in the Lulab, while on reverse was the representation of 
a Sukkah. 265 

That our identification is correct is seen from Josephus 
who dates the above event definitely on the 6th of Gorpiaeus 
(Bell. Iud. II, 17. 8). 01 Se Trepl tov Mavdrjfiov elo-trecrovTes 
86ev 01 o-rpariSsrai 8i€<pvyov ocrovs re avrcov KareXdiifiavov 
jit] (p6d<ravTa$ eicSpafji.e'iv SiecpOeipav, Kal ras anocrKevas 
SiapTrdcravres kvkirptjcrav to o-rpaTSirtSov. ravra jxkv ovv 
i-KTr) Topwiatov firjvoi £Trpd)(6rj. The 6th of Gorpiaeus 
(24th September) in 65 C. E. was the 3rd of Tishri. 286 

Thus, too, this paragraph of the Megillah harmonizes 
with what we have shown above independently, that the 
14th of Lous to the 6th of Gorpiaeus is 23 days (17 + 6), 
while from 10th of Elul to the 3rd of Tishri is also 33 days 
(ao + 3). In this connexion it may further be pointed out 
that all these victories were the work of Menahem, 267 son 

265 Graetz, III, pp. 469-70 and note 30. 

266 The beginning of the month Tishri in the year 65 c. e. was 22nd of 
September, see F. K. Ginzel, Handbuch der mathematischen und technischen 
Chronologie, II, Tafel III-IV, Leipzig, 1911. See above, note 253. 

267 It may have been due to the popularity of this man Menahem who 
threw off the yoke of Rome and the Herodian dynasty from the Jews that 
they gave the name Menahem to the Messiah, or it is even possible that 
they called him Messiah. The Talmud says the name of Messiah is 
Menahem, son of Hezekiah, 1D£> iT'ptn p OITJD, Sanhedrin 98 b, and 
in Midrash Rabba (to Lam. 1) also it is stated that his name is Menahem 
and the name of his father is Hezekiah. Comp. also Jer. Berakot 5. 



MEGIIXAT TAANIT AND JEWISH HISTORY — ZEITUN 271 

of the well-known scribe Judas the Galilean, the a-ofao-Tr/s 
8ew6raTos whose party seceded from the Pharisees on one 
point, namely by refusing to recognize the rule of any 
person or king other than God. 8vaviKr)To$ 81 rov l\ev- 
Okpov ?jOG>y kvTiv aiirois fiovov fiye/iova /cat SecnroTtju rbv 
6ebv iirei.\r}<f>6<nv . . . avoia re 777, evrevOev ^p^aro voveiv 
rb iOvos Teo~<riov $\<!>pov, 8y ^ye/io>i-- r\v, rfj kfcovaia rov 
ifipifeiv &irovori<ravTOS airovs diroarfjvai 'Pm/xaimi' {Ant. 
XVIII, 1.6). 

Judas had in time of Quirinus taunted the Jews 
because of their recognition of the authority of the 
Romans, whereas according to his view the Jews were 
of right subject to God alone (Bell. Ind. II, 8, 1). So now 
on the 3rd of Tishri (65 C.E.) the opportunity came to his 
son Menahem to put into practice his father's theory, i.e. 
to throw off the yoke of Rome and, consistently with the 
programme, to abolish the mention of the year of the 
Emperor or of the Herodian ruler on the documents. This 
issue which divided Judas and his party from the Pharisees 
is alluded to in an obscure Mishnah ( Yadaim, IV, 8) which 
now becomes clear, onus? nnyna roby W klip 268 "b"bi "»0K 
fybi ybv un v l <yp bwib anoiK 269 a:o asm dv bmsn a»arvo 

Menahem in Josephus's record was the son of Judas and grandson of 
Hezekiah. See more about Menahem, S. Zeitlin, 'The last days of 
Jerusalem ', Jewish Forum, April, 1918. 

868 In copies of the Talmud the reading varies, , pnX and , 7 , ?3 . Here, 
certainly, either it was Judah himself or one of his party that disputed with 
the Pharisees. See also Geiger, Urschrift, pp. 35, 146 ; Derenbourg, Essai, 
p. 161. 

269 All editions of the Talmud now extant have tM3 TWffii DJJ bwCT\ , 
but that there were copies with DETI DJf ^CID?! is borne out by the 
Tosafists (Baba batra 162 a), and this is the correct reading. If we read 
' the ruler with Moses ', then the answer of the Pharisees to their opponent 
becomes illogical, as he asked them why they write 'the ruler with Moses ', 

VOL. X. T 
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. . . *pa atpn ay bttnon nx parna BnNP. Thus said [Judas] 
the Galilean, ' I protest against you, O Pharisees, because 
you inscribe in the documents the name of the ruler, 
together with the Divine Name, i. e. by dating the docu- 
ments according to the reign of Caesar or the Herodian 
dynasty, you recognize the suzerainty of a power other 
than God.' The Pharisees replied, ' We protest against 
thee, O Judas, for ye, too, write the name of the ruler on 
the same page with the Divine Name, i.e. when in the 
scroll of the Law you write Pharaoh king of Egypt, by the 
side of the Divine Name.' 

XXVI. The 7th day thereof (Kislev) is a holiday. 

The Megillah in this instance does not indicate the 
reason for this holiday. The Scholiast explains that it 
commemorated the death of Herod (I). A critical examina- 
tion shows this conjecture of the Scholiast to be untenable. 
For it can be proved clearly that the 7th of Kislev was not 
the date of King Herod's death. 

From Anliq. XVII, 8. 3. 9. 3, and Bell. Iud. II, 1. 1-3, 
it is plainly to be inferred that Herod died not long before 
Passover. It is stated there that Archelaus, after the seven 
days of mourning and seclusion, repaired to the Temple 
about the time when the people flocked to Jerusalem to 
celebrate Passover. The 7th of Kislev is seventeen weeks 
before the Nisan festival. Graetz in defence of the Scholiast 
transfers the expression ' thereon died Herod ' to the cor- 

and they answer that in the Torah they have precedent for writing the 
the ruler with the Divine Name. The original reading must have been 
' the ruler with the Name ', and the word D3 led the compilers and others 
into an error, whereby they considered it equivalent to a writ of divorce, 
containing the formula ?J?lt5*1 DCO mi (see Tosaphot, ibid.), and there- 
fore they thought the reading in the Mishnah Yadaim IV, 8 must be 
iTi'O OP PClDn. But here D2 connotes any and every kind of document. 
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responding gloss for the second of Shebat 270 which is 
also designated in the Megillah no BY 1 without other 
qualification, and he substitutes in our passage the gloss 
' thereon died (Alexander) Jannai the king ' which is found 
in the present scholia for the 2nd of Shebat. This substi- 
tution is not of much avail, for the 2nd of Shebat is fully 
ten weeks before Passover and therefore does not harmonize 
with the above cited passage of Josephus. Moreover from 
Antiq. XVII, 6. 4, we learn that not long before Herod's 
death there was an eclipse of the moon, 271 and we know 
that in 4B.C.E. the moon's eclipse was on March 12-13. 272 
In that year Passover fell on April nth. 273 This proves 
conclusively that Herod died in the end of Adar and not 
on the 7th of Kislev, or on the 2nd of Shebat. 274 

270 Graetz, I. c, p. 571. ! " See Josephus, Ant. XVII, 6. 4. 

272 Ginzel, Specieller Kanon der Sonnen- und Mondfinsternisse. Berlin, 
1899, PP- r 95-6. 

2,3 Ginzel, ibid. See also Schiirer, Geschichte, I, p. 416. 

274 Fixing the date of Herod's death is not only important in itself, 
but has additional interest for those who believe in the historicity of Jesus 
of Nazareth, whom Matt. (a. i) states to have been born in Herod's reign. 
As we have said, Herod died a short time after the eclipse of the moon 
witnessed in Jerusalem ia-i3th March, 750 a. u. c. (4 b. c. e) according 
to these scholars ; consequently Jesus must have been born before Nisan 
750 a. u. c, 4 c. e. This chronology reckoned from his birth is at least 
four years behind. 

Some scholars perceive a difficulty arising from another statement of 
Josephus, Ant. XVII, 8. 1, Bell. lud. I, 33. 8, that Herod ruled thirty- 
four years de facto after his capture of Jerusalem ; but from 37 b. c. to 4 b. c. 
would make only thirty-three years. Schiirer expresses the opinion that 
Josephus habitually adds one year, and that he deduces from Josephus's 
statement that the interval between Pompey's capture of Jerusalem and by 
Herod's was twenty-seven years, whereas it was only twenty-six years 
(from 63 B.C. e. to 37B. c. e.). But I have shown that Josephus counted 
not mathematical years, but chronological years — i. e. he counted fractions 
of a year as a whole. Thus the number of the years of Herod's reign will 
be thirty-four years — he having become king shortly after the capture of 

T 2 
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To properly identify this holiday, it is necessary to 
consider first why in this and in one other instance, the 
chronicler of the Megillah refrained from making any 
explanation regarding the cause of the holiday. Undoubt- 
edly the chronicler's silence in these instances is due to 
their being recently instituted holidays pro tempore. The 
incidents being well known to all, it was not necessary to 
add any explanations. The contemporaries, at the time 
when the Megillah was first drawn up, found it unnecessary 
to receive any explanations of these incidents. It certainly 
was not the purpose to present a historical survey for 
coming generations of Eleazar ben Hanina ben Hezekiah 
ben Garon and his associates. Now these men were con- 
nected with the Judean revolt against Rome. 275 Their 
activity falls in the few years preceding the destruction of 
the Temple. We should naturally look to that uprising to 
find the important event that signalized the 7th of Kislev, 
and thus indeed the event may be readily identified. 

Josephus, in Bell. hid. IT, 19, describes the victory of 
the Jews over Cestius which took place on the 8th of Dius 
in the 12th year of Emperor Nero. 276 This was the year 
65 c. E. 277 Now the 8th of Dius corresponds to Nov. 25th 
which in that year was co-incident with the 7th of Kislev. 278 

Jerusalem — which fell on the 10th of Tebet, 37 B. c , and continued to reign 
until the end of Adar 4 b. c. See further above, chap. Ill, and also chap. VI. 
(About the chronology of Archelaus, see Appendix.) 

275 About the activity of Eleazar see Derenbourg, Essai, chap. XVII. 

276 Ta5e [TaCra] i^kv ofi? etrpdxOrj Aiov iMjvds uydori, daiSeie&Ttp tt}? Ne/xwi'off 
■ftyepovias It« (Bell. Iud. II, ig. 9). 

277 See above, chap. VI, p. 74. 

278 Ginzel, Handbuch, Tafel III ; see also note 253. From the sixth of 
Gorpiaeus — Sept. 24 — to the eighth of Dius — Nov. 25 — there are sixty- 
three days; while from the third of '•ItJTI to the seventh of 1?D0 there are 
now sixty-four days. This discrepancy is explained by the circumstance 
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Thus, the apparently enigmatical reference of the 
chronicler to the holiday of the 7th of Kislev, is tantamount 
to saying, ' The victory over Cestius is quite fresh in your 
minds.' 

The above explanation of the seventh of Kislev is the 
final link in the chain of evidence which we adduced from 
the Megillah to support the general thesis of Niese that 
virtually all of the dates regarding the events of the Great 
Revolt which occur in Bell. lud. belong to the Tyrian 
calendar. This particular date which is the 8th of Dius, 
however, has been utilized by others to prove that the 
non-Hebrew names of the months in Bel. lud. are only 
the Roman equivalents for the actual Hebrew calendar, 
and that the Jewish victory over Cestius on the 8th of Dius 
corresponded in fact to the 8th of Marheshvan. For in 
describing Cestius's arrival at Lydda, Josephus states that 
the city was denuded of men owing to their having gone to 
Jerusalem to celebrate the Feast of Tabernacles. Now the 
defeat of Cestius took place nine days after his arrival in 
Jerusalem. If the date of this event be accepted as the 
7th of Kislev, then it is impossible to account for the long 
interval between the known period of Cestius's arrival in 
Lydda and the inferred date of his coming to Jerusalem. 279 
It is therefore argued that the Syro-Macedonian names of 
the months which occur in Bel. lud. are really the equivalents 
of the corresponding months in the Jewish calendar, that 
the name Dius is employed to designate the Hebrew month 
Heshvan, and that the 8th of Dius is therefore the 8th of 
Heshvan. 

that in those days both 1T271 and J1J5TI were defective months (i"lt5TI was, 
then, always defective, comp. Jer. Sanh. 18 d). 

279 Westberg, Zur neuteslamentlichen Chronologic. 
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The chief argument on which this theory is based does 
not hold water. For Cestius's arrival in Lydda need not at 
all be fixed as prior to or during the Feast of Tabernacles. 
On the contrary, he may well have come to Lydda in the 
beginning of the last quarter of Heshvan and yet found 
the place empty of men. For the people who went to 
Jerusalem to celebrate Succoth, seeing that the war had 
begun, might and naturally would prefer to remain in 
Jerusalem in order to engage in defensive and offensive 
operations against the Romans. 01 8e 'IovSawc ko,ti86vt£$ 
ijSr) irXtjaid^ovTa rfj firjTpoiroXei rbv woXifiov, d<pkya.voi Ttjv 
eoprf/v ey&povv kirl rd HirXa, Kal /xiya T<0Tr\rj6ei Oappov^res 
araKTOi Kal fterd Kpavyijs egewrjSaii' ewl rr\v fid\T]v )J.r]Se rijs 
dpyfjs e^So/jidSos 'ivvoiav Aa/JoVrey {Bell. Iud. II, 19. 2). 280 

Of the Jewish victories over Florus and Cestius we have 
a reminiscence in Aboth di R. Nathan, chap. IV. When 
Vespasian came to destroy Jerusalem, the Hagadah tells 
us, he said to the Jews, ' Ye are fools, why will ye bring 
about the destruction of this city and this sanctuary — what 
do I ask of you but a bow and arrow (evidently a sign of 
subjection and obedience) ; send it to me, and I shall go 
away from you.' The Jews replied to him, 'As we van- 
quished the two generals who preceded thee and killed 
them, so will we go out against thee and kill thee.' The 
two former generals were undoubtedly Florus and Cestius. 281 

280 As to the general support of our assumption of the Syrian character 
of the calendar in Bel. Zed., see above, chap. V. 

281 ncoso b'bw pnb "u:k d^e>w nx annn^ dijidsdx Kara 
iva fit* *ine£ ctrpan oriNi mm myn nx nnnn!? D^pao onx 
nnN jti in nriN nB»p ^ i-ukw n^s d:id cpao y« no 131 vnpnn 

13-irm yb]l NVJ "\3 DUnm yisb. See also Derenbourg, Essai, p. 284. 
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XXVII. On the 28th of the month Tebet the Sanhedrin 
sat in judgement. 

The word Kenishta, used in the Aramaic, applies to 
the Keneset-ha-gedolah, which came into being in the days 
of Ezra, or to the Sanhedrin (Beth-din ha-gadol) which 
met in the Chamber of Hewn Stones. This holiday serves 
to perpetuate an event that took place not long after that 
victory over Cestius on the 7th of Kislev. According to 
Josephus, leading men assembled in the Sanctuary to 
choose generals to conduct the war against the Romans, 
and we cannot doubt that at the same time they proceeded 
to set up a republican government in place of the regime 
that had ceased since the 3rd of Tishri (see above, No. 
XXV). /cat <rvva6poicr0ivT€s els to lepbv <rTpa.Tr)yoi>$ direSei- 
Kvvaav tov iroXifiov TrXeiovas (Bell. Iud. II, 20. 3). There 
were at that time two men chosen (Joseph, son of Gorion, 
and Anan the high priest) as heads of the administration 
at Jerusalem. This official action is evidence that the 
Sanhedrin which, according to the Talmud, had been com- 
pelled to abandon the Chamber of Hewn Stones (Lishkat 
ha-Gazit) forty years before the destruction of the Temple, 
and to meet in a nun, 282 was now able to take up its old 
abode after the victory over Cestius. And it is there 
whence Jewish law should proceed 283 that we find them 

282 warn men jm.-uD mb: iron yv\ b& iy raw dwik, 

Shabbat 15 a, Abodah zarah 8 a. 

•88 CpSPYV? nUflD (R. ha-Shanah 31 a) ; Derenbourg, Essai, pp. 277-8. 

Now we can understand a certain Misbnah in Sanhedrin (chap. V, 
Mishnah 1) which states • MKri ijpjn *K:t |3 pill ntPJJD. The Talmud 
goes to some length in explaining this Mishnah, to the effect that the great 
teacher was very careful in a case involving capital punishment, to examine 
the witnesses in all minuteness ; when the fig-tree under which they 
testified the man had been killed was mentioned he asked whether the 
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in session again making provisions in all matters pertaining 
to the law and the people. There being no other authority 
or governing body besides them, the Sanhedrin had full 
power, and all things were done by their command. 284 

There seems to be another reference in the Megillah to 
the same event : 

' On the 24th day thereof (Ab) we again rendered 
judgements.' It is more than probable that through a 
copyist's error two dates are assigned for the celebration 
of this noteworthy event. This is suggested by a com- 
parison of the Scholion to this passage with its parallel 
in the Talmud (Bab. bat. 115 b). In both sources, the 
holiday of the 24th of Ab is explained as commemorating 
a Pharisaic victory in the laws of inheritance. The manu- 
script readings of the Talmud, however, show a striking 
variant. MS. Munich reads the 38th of Ab in place of 
the 24th. The reading of the famous commentator R. 
Samuel b. Meir (RaShBaM) furthermore reads the 24th day 
thereof (D'a), and supplies the month of Tebet. Evidently, 
then, according to him, the event which in our text of the 
Megillah is connected with the 24th of Ab is to be ascribed 

stems were fine or thick, white or black. The Amoraim were somewhat 
perplexed by this ; they could not help wondering how Rabban Johanan 
ben Zaccai could have presided in a session of the Sanhedrin when forty 
years before the destruction of the Temple the Sanhedrin is said to have 
been banished and deprived of its jurisdiction (see ibid. 41 a). Kut now as 
we realize that several years before the destruction of the Temple (i. e. in 
the beginning of 66 c.e.) the Sanhedrin again returned to the Hewn 
Stone Chamber and assumed jurisdiction, it is intelligible that Johanan ben 
Zaccai took part in the proceedings of the Sanhedrin. Indeed, after 
Vespasian captured Galilee, when the Zealots had wrested all power from 
the Sanhedrin, they had to gather a tribunal of seventy to judge and sentence 
a certain Zachariah ben Baruch to death (Bell. Iud., IV, 5. 4). 
284 Bell. Iud. II, 20, 3-4 ; see Derenbourg, Essai, 262-88. 
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to the 24th of Tebet. As the same event could not be 
celebrated on two days which are so far apart, it must be 
assumed that an error crept into the text of the Talmud 
which influenced the copyist to corrupt the talmudic 
passage and hence the Megillah. If our interpretation 
is correct then the original text of the Megillah did not 
contain any reference to the 24th of Ab. R. Samuel b. Meir 
evidently had the original text before him. Thus, too, we 
explain the fact that the Jerusalem Talmud which records 
the Pharisaic victory and the entire discussion connected 
therewith, does not assign any particular day to the event 
and makes no mention of any ensuing holiday.' 285 

XXVIII. The and of Shebat is Yom Tob. 

As was suggested above (p. 274) the bareness of the 

286 With reference to the word rCl Dr. Matter suggests the following: 
If the Rashbam had in his version of the Megillah, the reading 'on the 
24th thereof ' in connexion with the month of Ab, it is difficult to see what 
has forced him to interpret rV3 in the Talmud as referring to Tebet. This 
is the more surprising as the word !T3 can only be used when the month 
to which it is to refer had been mentioned before explicitly by name, e. g. 
in connexion with the 24th of Ab (where the name Ab is given in the 
immediately preceding 'on the 15th of Ab') but not in connexion with 
the event on the 24th or, as the case may be, 28th of Tebet, which is not 
preceded by any other incident credited to that month. We must therefore 
assume that in the Megillah of R. S. the incident was recorded only under 
the 28th of Tebet (not under Ab) and reading in the Talmud, like the 
Munich MS., ITO tWWll B\"BPJQ, he felt it necessary to explain that 
the word FTO, right or wrong, must refer to Tebet as there was no other 
month in the Megillah to which the incident could be referred. It is true 
that R. S. quotes njDIK) D'HB'jn, but this reading may be due to copyists 
or editors, who wished to harmonize his text with that of the Talmud. Of 
course, all this does not remove the difficulty why the Talmud quotes iT2 
instead of l"Qt23 . We must either say that it is an inaccuracy, or that in 
the Megillah of the Talmudists there was still another incident recorded 
under Tebet prior to the 28th thereof. See A. Schwarz, ' La Victoire des 
Pharisiens,' R&J., v. 63, pp. 51-6. 
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statement is an indication that the cause of the holiday was 
so well known as to require no specification, and that it 
marked an event that was contemporary with the time 
when the Megillah was compiled, namely, the period of the 
great Revolt. It may be assumed that the event which 
was celebrated on the 2nd of Shebat took place within 
a few days after the public assembly (28th Tebet) above 
mentioned, which met to regulate matters and to dispel 
the chaos prevailing since the 3rd of Tishri (see above, 
No. XXV). No striking events are known to have occurred 
then. It may be conjectured, therefore, that the day marked 
possibly the inauguration of the new officers. It is also 
possible that the day commemorated the reaching a decision 
as to what books were Canonical (tjnp HBD) and what were 
extra-Canonical (DWn D'HBD.) 230 Josephus's ignoring such 
incidents is quite in line with his tendency to disparage 
the leaders of the insurrection who figured therein. Here 
the Megillah supplies what he omits. 

XXIX. On the 12th of Adar is the Day of Tyrion. 

The Scholiast accounts for this holiday by the following 
narrative : — : tfpita vm dibs mi uwb)b nx Dane owno of 

D3J-.N ^V! D2t£n KT DDK mrj!l W*D rWJrl b® "DJ?D DN 1DN 

rro;n ii> non tm-duj to nnrjn bwe*n .T::ir6 ^snc 7113 n*o 
rrn iint) n»n jun -]bv tutjuji vn pieo ?p*~\)s nnw $>kb*d 
i>jr D3 iwj6 nxi pxi nm ytn ^o nriK i>3N ,it i»jf dj nws& 
,Dip»i> b* D^nin m-in «nm nnx px dni niro pa«n i:ni it 
j?nnb "mpn Tny laanin nns taw ,ua ijjjbt . . . can ronn 

286 n!>d W idk' rvprn p rwjn [p nn^xi] ^ab t^wn iniN Tar ma 

bttptn* "IBD HM Xin (Shabbat 13 b); Derenbourg, p. 295. It is even 
possible that the decrees of the house of Shammai and the house of Hillel, 
known to us as DV3 13 1TJ ^3^ "©'5? rUlDB', also belong to this season 
and to this tribunal. See S. Zeitlin, ' Les Dix-huit Mesures ', R£j., 
1914, pp. 22-36. 
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n« untBi '•rsin bw rbean fby n&ac iy dpd yo: t6 nos tvd won 
nvypani pn» inio. The Day of Tryanos; he captured 
Lulianus and his brother Pappus in Laodicea. Said he to 
them : ' If ye be of the people of Hananiah, Mishael, and 
Azariah, your God will come and save you from my hands 
as he saved Hananiah, Mishael, and Azariah from the 
hands of Nebuchadnezzar.' They replied : ' Hananiah, 
Mishael, and Azariah were righteous and pious men and 
Nebuchadnezzar a noble monarch who was worthy that 
a miracle should be wrought through him, whilst thou art 
a wicked king and not fit that a miracle be performed 
through thee. We deserve death, and if thou wilt not 
slay us, God hath many other agencies through which to 
kill us, many bears . . . but if thou killest us the Lord will 
demand our blood of thy hand.' The story is told that he 
had hardly moved from the spot when a rescript 287 came 
from Rome and they killed him. 

This story occurs also in the Talmud Babli, and Pesikta 
Zutarta to P. Emor (p. 6a). In these parallels, however, 
the death of Lulianus and Pappus is recorded as having 
actually taken place prior to the arrival of the Roman 
rescript. 2870. It is generally assumed that the Scholiast 
refers to Trajan who died in the year 117 C.E. and that 
this represents the proper historical interpretation of this 
holiday. 288 

The version of the Scholiast cannot be applied to 
Trajan 289 for the latter, as is well known, died a natural 
death. Nor can the iath of Adar in any event signalize 
the death of Trajan, for the event took place in the month 

' 87 Or SitrA.)} = Siir\o)/ia. 

28 '» See also Semahot, 8. 288 Graetz, IV, p. 411. 

289 See Dalman, Aramaische Dialektproben, p. 34 ; also Schiirer, p. 668. 
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of August, after Trajan's return from the Parthian 
War. 290 

The suggestion which has been made that it was the 
death of Trajan's general Quietus, which was celebrated on 
the 1 2th of Adar, 291 and that the name of Quietus was con- 
fused with that of his Emperor, is unacceptable. For while 
this confusion in names is possibly conceivable in the 
Scholium or in the Talmud where the motive was to explain 
a text which was no longer intelligible to them, there is 
no justification for assuming such a confusion in the text 
proper. The Scholiast puts in the mouths of Lulianus and 
Pappus the expression ysn -]bv nm 'Thou art a wicked 
king'. Quietus, of course, was not a king. Quietus was 
too well-known a name to be lightly confused with Trajan. 
Cp. DIB'p bw D1d5>ib. Finally, it is known that Quietus was 
killed late in the summer or early in the autumn of 
n8c.E. 292 

P. Cassel 293 thinks that |WB tav should be read |1TD DV, 
and would see therein a reminder of Judas Maccabees' 
victory over Seron the Syrian commander. Were this so, 
however, then a Mace, one of whose objects is to indicate 
holidays that originated in the Hasmonean struggle against 
the Seleucids, would not have failed to record the day 

290 Comp. Dio 68, 33. 3 ; Chron. Pasch., p. 253 ; see Schiller, Geschichte 
der romischen Kaizereeit, I, 2, p. 502, and Clinton, Fasti Romani, I, p. 102. 

2,1 Graetz, IV, pp. 411-16. See also Volkmar, Handbuch der Emleitung 
in die Apohryphen, I, pp. 90-100. 

292 Hadrian, on hearing that Publilius Celsus and Aoidius Nigrinus and 
others had formed a conspiracy to kill him, marched from Pannonia to 
Rome, and this was about the beginning of August 118 c. £. (Durr, Reisen 
des Kaisers Hadrian, p. 21). At that time Lucius Quietus also was killed — 
this was in the beginning of autumn 118 according to Dio Cassius (Schiller, 
Geschichte der romischen Kaiserzeit, I, 2, pp. 615-16). 

293 P. Cassel, Anmerkungen su Megfllath Taanit, pp. 84-6. 
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commemorating the defeat of Seron. 294 We must therefore 
seek for something more plausible. 

This memorial day appears to have originated in the 
war against Rome. ilTta in Aramaic means military recruit, 
as in Syriac Jjo*^, in Greek ripcov. 295 When the government 
was organized and they prepared for war against the 
Romans, many of the Jewish youth quite naturally volun- 
teered for military service, 296 — the drilling of these young 
men Josephus mentions in these words : npbs drdicTois Se 
yvfj,va<riais to t&u vea>u ir\i}6o?> r\v (Bell. Iud. II, 22. 1). 
This holiday of |!"VD tav was instituted, then, either in 
honour of the soldiers, somewhat as they had annual 
military festivities among the Romans, 297 or, perhaps, in 
honour of those warriors who followed Josephus to Galilee ; 
in the latter case it would furnish a near date for Josephus's 
setting out for northern Palestine. 298 

294 See also Ratner in P21T1 nSD of Sokolow, p. 500. 

295 See Thesaurus Syriacus, p. 1517 ; Krauss, Griechische und laieinische 
Lehnworier tm Talmud, Midrasch und Targum, II, p. 265. |Wt3 in the 
sense of a new and inexperienced man is found in the Midrash : DVB'S 
HN033 HE'D rrn JITB nW bv "fUpn rbuV (Exod. i. i) • When the 
Holy One revealed Himself to Moses, the latter was new in prophecy.' 

296 See also Graetz, III, a, p. 470. 

297 J. Marquardt and T. Mommsen, Romische Staatsverwaltung, V. 

298 What I have said about this holiday originating in the great war 
against Rome is only a suggestion. It is indeed possible that the reading 
in the Babylonian Talmud is more correct, DIJ^TIO DT 1 , and that DIJ^TIE , 
meaning ' king ', is a transliteration of rvpawis = rvpavvia. In that case the 
holiday dates from the Roman period, from the reign of Herod the Great, 
the day on which he became de facto sovereign, and in an anniversary of 
which the Temple was dedicated by him. Josephus (Antiq. XV, 11. 6) 
states that the Temple was consecrated on the anniversary of the day on 
which Herod received the kingdom, and so the holiday became great : 
aweKweTTT&KCi yap -ry Trpo8e<rpua rod nepl ruv vahv epyov Kal t^v tjpkpav rip 
QaotKu rqs dpx>7 5 > 4* H <&ovs iaiprafav is ravrov i\0eiv, «al irepiarjp.orarriv If 
a.p.<poiv rty ioprty yev(o$ai {Ant. XV, 11. 6). As we have said above, he 
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XXX. On the 17th of Adar, the Gentiles arose against 
the refugees of Sepphoris in the province of Chalcis and in 
Beth Zabdai, but there came salvation (to the Jews). 

All the critics who have commented on this Megillah 
have accepted the view of the Scholiast which is contained 
in the following : 2 " nsha ima Q'oann iw mrb itan w tvbo 
1DM31 (M. O. nip •>*??) aip^Dip ronoa nw Knioi* ar6 iai>ni 
5>na jw ana iytm anni> nn^j? mi aipo mixacr an^y a»a»wn 
dc «b*i nat rraS iai>m no^e ana nwni na-i nao ana iani 
bi nnaa ani» rwi -ii^p bid *idin mini 131 nt ? D imai naew ny 
nat?n ny iaci mni as? pro? nenoa (aiDn dn) mix nsn Nine id 
aia av wwj? ac?o lmas? am insi xai aco imai. 

' When Alexander Jannaeus descended to kill the Sages, 
they fled from him, turned to Syria and dwelt in the 
province of Chalcis. Their enemies in that part of the 
country attacked them murderously, caused much depre- 
dation among them and smote them grievously, and there 
was left of them a remnant. These went to Beth Zabdai 
and tarried there until dark, and then they fled.' R. Judah 
says : ' They had a horse tied at the front of their house and 
whosoever saw it inferred that there was no Jew within. 
(Obviously reference is had here to the sabbath when a Jew 
would have no occasion for a horse.) Thus they remained 
there until dark and then fled thence. That day on which 
they made their escape was declared a holiday.' 

It has been suggested 300 that this incident is alluded to 

captured Jerusalem in the month of January (ioth of Tebeth), which 
makes it quite possible that he assumed the functions of royalty on the 
12th of Adar, and made that day a holiday. Some years later, to insure 
its being kept, he held the dedication exercises of the Temple on that day. 
The name DWHltJ was given to this holiday, as the Jews were not fond of 
the name Herod. In Sedah la-Derek, by Menahem ben Zerah, this day 
of memorial is not found. 

299 See Graetz, III, 2, n. 1, pp. 570-71. 30 ° See Graetz, ibid. 
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by Josephus (Ant., XIII, 14. a) when he narrates that eight 
thousand men of war fled from Judea in one night, by 
reason of their fear of Alexander Jannaeus, and remained 
in exile until he died. This view is not acceptable, for the 
Megillah itself specifies that the persecution was inaugurated 
by N*c»y (Gentiles) and no mention is made of a Jewish 
king. It is clear that the Scholiast was misled by the 
word N'HBD which currently means the Scribes (i.e. Sages) 
and hence the writer associated the persecution of the &0"I3D. 
with the persecution of the Sages by Alexander Jannaeus. 
I venture to suggest that X^BD in this instance is the name 
of the well-known city Sepphoris and N'HBD nova indicates 
the refugees of Sepphoris. The name occurs in the 
Talmud as N^niBV, 301 in Syriac o-ias,, and in Aramaic 
N""rtBD. 302 

NniBD 1B3 in the Jerushalmi (Kiddushin 67 d) is taken 
by many geographers to be the city of Sepphoris. 303 
As for its being situated in the province of Chalcis, 304 this 
is what the Romans knew as Chalcis ad Libanum, and 
from 44 c. E. Jewish princes reigned there. Claudius gave 
it as a present to Herod, brother of Agrippa I, whence he 
derived the name Herod of Chalcis. 305 He was succeeded 
by Agrippa II. 306 Bet Zabdanai was situated in the Lebanon 

sol Jerus and Terumah 48 b passim. s02 Thesaurus Syriacus, p. 3436. 

803 Neubauer, La Geographie du Talmud, p. 195 ; Baedeker, Palestine 
and Syria, 1894, p. 241. 

304 Sepphoris, it is true, was in the province of Galilee, but owing to 
the fact that Agrippa the Second, who was king of a part of Galilee, 
which he received from Nero (Antiq. XX, 8. 4), was at the same time king 
of Chalcis, which he had from Claudius after the death of Herod, king of 
Chalcis (Bell. Iud., II, ia. 1), the Megillah speaks of Sepphoris as a city 
in the kingdom of Chalcis. 

306 Antiq. XIX, 8. 1 ; XX, 1. 3. 

ooe Antiq. XX, 8. 1 ; Bell. Iud. II, ia. 8. 
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on the road to Damascus north-east of the province of 
Chalcis. 307 

We are now in a position to identify this holiday. 
It clearly belongs to the period of the Great Revolt. 
In consequence of the Jewish victory over Cestius, the 
Gentiles throughout Syria, to prove their devotion to Rome, 
rose against the Jews {Bell, Iud., II, XX, a ; Vita, 6). 
In all the cities of Galilee the Jews suffered greatly and 
especially in Sepphoris where most of the citizens belonged 
to the peace party, and where those who believed in war 
against Rome were killed or reduced to slavery. A change 
took place when Josephus came to Galilee ; the Jews of 
Syria and Sepphoris escaped to the cities which Josephus 
controlled. Quite in harmony with this interpretation is the 
expression fpia mm which intimates safety ratherthan victory. 
This is quite in line with what Josephus himself says : 

"flpfiriae ye jxr\v 'IdxrrjTros em ttjp iroXiv (Sepphoris) 
aiprjaeif kXirio-as fjf avrbs rrplv airo<TTr)vcu TaXiXaiwv erei- 
Xi<rei> <hs Kal 'Pco/J.aiois SvadXaiTOV etvai. Sib Kal ttjs eXiriSos 
dfprjfj.apTei' tov re fiid£eo~&ai Kal tov neTaireiOeiv 5W0o>- 
piras do-Oeveo~Tepos evpeOeis. wapmfcvvev Se /xaXXov tw 
TroXe/iOf em Trjv ywpav, Kal otfre vxiKTOap ovTe fieO' r\p.epav 
opyfj ttjs emfiovXrjs ol 'PcofiaToi SieXnrov Srjovi/res avrcov rd 
neSia Kal Siapwd{ovTe$ rd ewl rifs \d>pas KTrj/xara. Kal 
KTeivovTes /jiev del to jid^tjiov, dt/SpairoSigo/ievot Se tovs 
do-Bevels, nvpl Se fj TaXiXaia Kal aijiari ireirXrj pcoro naaa, 
Trddovs re ov8ei>bs f) o-v/xabopas aTreiparos r\v \ila yap Kara- 
(pvytj SicoKO/xevois at inrb tov ' Icoo-rjirov Tei^Lo-OeTcrai iroXeis 
tfo-av (Bell. Iud. Ill, 4. 1). 

507 Bell. Iud. VII, 7. 1 ; see Schurer, I, Beilage I, pp. 722-5, and 
Marquardt and Mommsen, Romische Staatsverwal'tung, IV, pp. 400-1-; 
Neubauer, p. 295 ; Baedeker, p. 337. 
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The date of the 17th of Adar furthermore agrees with 
the period of Josephus's arrival in Galilee, which took 
place in the spring of 66 c. E. This was the last memorial 
day associated with the Judean war against the Romans. 
For this Josephus was the man to whom the eyes of all 
Israel turned with the hope that he would prove a great 
source of strength to the Jews in his conduct of the war 
in Galilee, but Galilee was lost to the Jews, and as a result 
the Sanhedrin lost prestige and power, and the Zealots, 
split into parties, were the source of destructive anarchy, 
and the outcome, a few years later, was loss of national 
independence. 
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CHAPTER XII 

Miscellaneous. 

XXXI. On the 15th of Ab is the season of the wood 
of the priests (i. e. that the priests brought). 

In the Mishnah (Taanit 26 a) we learn of nine periods 
during the year when the people and the priests brought 
wood for the altar of the Temples. In the Jerushalim 
(Megillah 70 c) ' any and every man who takes upon himself 
to bring wood for the altar is forbidden to mourn, to fast 
or to do any work on that day, which is to him a Yom 
Tob.' According to this version, therefore, the bringing 
of wood for the altar is made a general rule, and applies 
to any of these nine appointed times. It is therefore 
necessary to understand why the Megillah lays particular 
stress on the 15th of Ab — making it a general holiday. 
This is possibly to be explained by the supposition that 
the other dates were assigned to well-defined classes or 
shifts, who were to furnish fuel on dates especially assigned 
to them, but the 15th of Ab was the time when all those 
who had not joined the group to which they belonged, 
or who had neglected to bring their wood-offering to the 
altar, would atone for their remissness. 308 In time it came 
to be recognized by all Jews as a great holiday, so that 
the Mishnah states in the name of Rabbi Simon ben 
Gamaliel that ' Israel enjoyed no holiday greater than the 

308 Taanit, IV, 26 a. 
288 
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15th of Ab and the Day of Atonement'. 309 The answers 
given in the Talmud as to why the fifteenth of Ab became 
so distinguished a Yom Tob are of late origin, and possess 
no historical value. 310 

XXXII, XXXIII, XXXIV. The 8th and the 9th of 
Adar were days of solemn prayer for rain. 

The Scholiast explains that these two days commemorate 
two distinct events of like character which occurred in 
different years. For to say that these two days com- 
memorate one and the same event would be equivalent 
to stating that after praying and sounding the Shofar on 
the eighth day they confirmed or renewed these exercises 
on the following day. This would be making a fast of 
two days, which is not allowed. In the Scholiast's words, 
tywi nriN rwo ■ow aba '•jmm ijrnnn no^> •own iynnn dn 
mriN roco . This is indeed logical. The expression in the 
Megillah, N1DD nynn DV (and not W), proves, too, that 
these two days belonged originally to different years. 

The Megillah makes mention of another memorable 
day whereon they prayed for rain — the 20th of Adar. 
This is explained by the Scholiast as follows: there had 
been a famine and drought in Palestine for three years. 
As no rain appeared even in the third year the people 
begged Honi ha-m'aggel to intercede, and furthermore his 
prayer was answered by the downpour of rain. Cp. Taanit 
23 a, bmm ••amb \rbw dwj m< i6\ tin an ay nns djjsk'. 
Similarly, Josephus {Antiq. XIV, 2. 1), states that once 
there was a famine in Judea, and Onias prayed to God and 
rain came. 311 

309 Taanit, IV, 26 b: nK3 ipjj ntPDrD bvTwh MID BW VH i6 

ernisan ovy. 310 See Taanit 30 b 

3X1 Graetz, ibid. (See further Derenbourg, ibid., pp. 113-13, and 
P. Cassel, ibid., pp. 111-19.) 
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XXXV. On the 14th and 15th are the days of Purim. 

In regard to these holidays there is extant the scroll 
of Esther. There (9, 17-19) we are told that the Jews of 
Susa kept the 15th day of Adar as a holiday, whereas the 
Jews in unfortified cities kept the 14th. In a Maccabees 
there is undoubted reference to the feast of Purim in the 
statement that the day of Nicanor is on the 13th of Adar, 
' one day before the day of Mordecai ' (irpb /tias fipepas 
rfjs Map8o\a'iKrjs fipepas). 312 

312 1 Maccabees, when it speaks of the holiday, 13th of Adar, com- 
memorating the victory of Nicanor, makes no allusion to Purim. This fact 
caused many hypotheses. Some think that 1 Maccabees was written in 
Palestine, and that in Palestine the festival was not thus observed, being 
introduced later from the Diaspora. 

However, as I demonstrated above, Nicanor was killed in the 1st Adar in 
the year 152 a.s. (161 b.c.e.) — this year being leap year, and this explains 
why the day of Purim is not mentioned, as it was celebrated in Adar 2. 
In 2 Maccabees, where the material is drawn from the books of Jason of 
Cyrene, written in the Diaspora, the statement ' before the day of Mordecai ' 
may be due to unconsciousness of the fact that Nicanor was killed in the 
1st Adar. Confusion could have arisen from the fact that in short years 
these festivals fall on consecutive days. 



